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INTRODUCTION.

The Assembly’s Commission on Baptism has now been hard at work for

two years. It was not long before the Commission realised that it was
entrusted with a very difficult task. When it examined the vast literature

on the subject in English, French and German, surveyed the main problems
and questions that had arisen in that literature, and faced the variety of

views set forth, considerable differences of opinion were discovered amongst
the members. It was very clear that prolonged Biblical and historical

research was necessary if the need of the Church today were to be met.

A FOUR-FOLD TASK.

The task in front of the Commission appears to be four-fold :—

-

(1) A Reformed Church must always submit itself to the criticism

of the Word of God. Accordingly our basic task is to examine
the teaching of Holy Scripture, and to set it forth as carefully

and fully as possible in order that the, doctrine and practice of

the Church may have a solid Biblical foundation.

(2) Along with this must go a thorough examination of our Scottish
tradition in doctrine and practice, and of its roots in the
Reformation. The formulations of our historic confessions
and catechisms, the theology of our books of Common Order,
the teaching of our representative theologians and divines
throughout the history of the Church, and the understanding
of Baptism prevailing today, have all to be brought to the test

of fresh Biblical study so that our historical tradition in

doctrine and practice can be clarified and deepened.

(3) These Biblical and historical researches should then be gathered
up in a constructive formulation of the doctrine of Baptism.
In this we must seek in obedience to the Word of God to carry
forward into the future all that God has taught us in our own
history and the history of the Church Universal. The Com-
mission regards it as particularly important that we should
appropriate the rich results of modem Biblical study and so
come to a fuller understanding of the Christian Doctrine of
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2 REPORT OF THE SPECIAL COMMISSION ON BAPTISM.

(4) We must further seek the help of the Holy Spirit to guide the
Church in the formulation of this doctrine in language that
can be readily understood, and in the application of the
doctrine in the life and practice of the Church.

During the past two years the Commission has engaged in an exhaustive
examination of the New Testament material, studying its deep roots in the
Old Testament and its setting in contemporary Judaism and in the Early
Church. The discipline of this Biblical study has, despite many and deep
differences, produced a remarkable measure of agreement among the
members of the Commission.

The work of the Commission is by no means complete. It is not yet
ready to make its final Report, but, having in mind that its remit includes
‘ the stimulation and guidance of such study throughout the Church as

may lead to the attainment of a common mind,’ it has thought it proper
to lay before the Assembly in this Interim Report an outline study of the

Doctrine of Baptism in the New Testament.

The Commission does not ask the Assembly to put its imprimatur upon
everything that is contained here

; but it does ask the Assembly to send
it down to Presbyteries so that it may be used by Ministers and Presbytery
Elders as a guide to the making of a fresh study of the Biblical Doctrine.

In so doing the Commission would say, as did the writers of the Scots
Confession of 1560, that if anyone can show from Holy Scripture that

anything erroneous is contained herein, they promise them that they will

either prove from Holy Scripture that the criticism is itself erroneous or

amend what is amiss to bring it into conformity with the Word of God.
Accordingly the Commission asks the General Assembly to give it

authority to prepare a short study outline on the matters contained in this

Interim Report, and to send the outline, along with a copy of the Interim
Report, to all Ministers and Presbytery Elders.

The Commission further asks the General Assembly to instruct Presby-

teries to appoint a day for conference on this Interim Report, and to send
to the Secretary of the Commission a report of their findings.

THE NEW TESTAMENT DOCTRINE OF BAPTISM.

I. CHANGE AND ADVANCE IN BIBLICAL STUDIES TODAY.

For a hundred years or more the books of the Old and New Testaments
have been subjected to the most exhaustive research the world has ever

known. Today the Church everywhere is reaping the fruit of that work
in the rapidly growing literature of Biblical exegesis and Biblical theology.

This is already so extensive that it is very difficult even for a group of men
working together in a Commission to assimilate and mediate it all to the

Church as soon as we should wish.

A most important and exciting reorientation has been taking place.

The analytic approach to the Scriptures, as Professor A. M. Hunter has

put it, is giving way to a synthetic approach, with the result that the

Biblical teaching is being understood in a fulness and power that are almost

unprecedented. At no point, perhaps, is this work proving so helpful as

with regard to Christian Baptism, not in pointing us to new or revolutionary

ideas, but in gathering up for us the whole teaching of the New Testament
about Baptism in an illuminating unity, and at the same time opening up for



REPORT OP THE SPECIAL COMMISSION ON BAPTISM. 3

I

I

us a much deeper understanding of its great importance for the whole life

and faith of the Church.
The change now taking place in Biblical studies may be described in

language used by Professor William Manson. New Testament studies are

passing from the stage of ‘ divide and rule ’ into a stage of more positive

theological exegesis. In the stage of ‘ divide and rule ’ we subjected the

Scriptural teaching to our analysis. This involved our control, for, so

long as we employed merely critical methods, the element of individual

judgment entered disproportionately into the reckoning, and it was only

too easy for us to allow our own preconceived ideas to dictate what we
got out of the Scriptures. In the stage of more positive theological exegesis

we let the Scriptures speak to us in terms of themselves, and allow a
synthetic approach to gather up the results of analysis. The resulting

solidity and unity of the Biblical teaching withdraws it from our control.

In this situation the Word of God controls us, and presses upon us a deeper
theological understanding of the Scriptures.

An outstanding characteristic of this advance in Biblical studies is that

we are gaining a fresh understanding of the unity of the Bible, particularly

of the unity in grace of the Old Testament and the New Testament. This

means that a reinterpretation of the New Testament in terms of its setting in

the Hebraic mind, rather than in terms of its Hellenic affinities, becomes
essential

(cf

.

Hoskyns and Davey :
‘ The Riddle of the New Testament ’).

This is very clear with regard to Baptism. The doctrine of Baptism
is grounded in the Person and Work of Christ. What He was, what He
taught, and what He did are the facts that determine and shape the Sacra-

ment of Baptism and give it its significance. The language which the New
Testament uses to speak of Baptism is not invented by its writers. Certainly

there are new words and new ideas coined to express new deeds wrought in

Christ, but the events of the Incarnation, death and resurrection are

spoken of hi the context of the sacred history of God’s dealings with Israel,

and by aid of the language of Israel drawn from the Old Testament and from
Jewish tradition.

God deliberately chose and prepared Israel as the people in whose
midst His Son was to become incarnate. Israel was the womb of the
Incarnation. Out of the matrix of Israel the Son of God was born. By its

history, worship, and teaching He is interpreted in the pages of the New
Testament ; though this does not prevent the New Testament from giving
Old Testament worship and teaching a critical reinterpretation, as we see

in the Epistle to the Hebrews.
Many scholars are now working upon the self-interpretation of the New

Testament in terms of the Old Testament. Some of the most notable
contributions to this illuminating reinterpretation are being made by
scholars of our own Church, such as William Manson and Matthew Black.

When we ask the specific question : What language does the New
Testament employ in speaking about Baptism ?, we find that the language
itself compels us to examine its Old Testament and Hebraic background,
and this throws a flood of light, often in the most unexpected ways, upon
the teaching of the New Testament. As a result of this investigation, we
find that the New Testament teacliing about Baptism must be interpreted
more in terms of the priestly tradition of the worship of Israel than in terms
of Rabbinic Judaism. These results are now finding remarkable substantia-
tion from the manuscripts recently discovered in the area of the Dead Sea.

Along with all this there has been going on for many years a thorough-
going lexicological study of all the main words of the New Testament, the
results of which are being published in the massive volumes of Kittel’s
‘ Theological Dictionary of the New Testament ’ which represents in many
ways the most valuable achievement in Biblical studies of this century.
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In this work the words used by the New Testament are given an exhaustive
scientific examination in terms of their origin, usage, and development,
particularly in the religious history of Israel and the Early Church. It has
become very clear that the language employed in the New Testament was
shaped by the Hebraic mind, by God’s dealings with Israel and its worship,
but has been remoulded by the understanding given to the Apostles by
the Lord Himself. These investigations bring out with great force the
profound theological significance of the vocabulary of the New Testament.
This has added enormously to the enrichment of New Testament interpre-
tation and impresses upon us the remarkable unity pervading all the books
of the New Testament.

Thus one of the outstanding characteristics of this great advance in

Biblical studies is the integration of scientific rigour with a theological
penetration which insists on letting the Scriptures speak out their message
to us in their own language and thought-forms, unhindered by our modern
preconceptions or by the imposition upon them of alien categories of
interpretation. This results in what Professor Manson has called a “ depth-
exegesis ” which combines a rigorous examination of the text and language
of the New Testament, penetration into the Biblical mind as shaped by
divine Revelation in the life and worship of the Old and the New Israel,

and a synthetic approach reckoning with the underlying unity of the New
Testament and requiring us to compare Scripture with Scripture. This
exegesis results in a doctrinal depth and coherence which helps us to avoid
the arbitrary criticism from which Biblical studies have suffered too much
in the past.

At the same tune we can never forget that the books of the New Testa-

ment have come down to us in Greek, and that it was largely for a Greek-
speaking Church that they were written. From beginning to end, therefore,

we have to ask ourselves how this teaching was intended to be understood
in the Early Church, and how it actually was understood. That is to say,

there can be no neglect of the close affinities of the language of the New
Testament with the language of the Mediterranean world in which the

Gospel was first preached. Plere we are confronted by one of the most
remarkable features of Biblical studies in our day. Hitherto it was found
difficult to bridge the huge gap between our own interpretation of the New
Testament and that of the Early Church (particularly as this is revealed

in the early Christian liturgies and dogmas). Today, however, the new
studies have narrowed that gap. For example, the study of what the New
Testament has to say about Baptism and the Lord’s Supper, with more
regard to the Hebraic mind and tradition underlying the Greek of the New
Testament, has brought us far closer to the understanding of the Gospel

held by the Early Church. Again, the modern study of the Church Fathers

is leading us right back into the theology of the New Testament, giving us

a. much greater appreciation of the doctrinal formulations of the early

Catholic Church. It was this two-way movement in interpretation, between
the New Testament and the Early Church and the Early Church and the

New Testament, that played such a decisive part in the Calvinist Reforma-
tion. These Biblical studies are leading us back into the important insights

of the Reformers which are embedded in our Scottish tradition.

Arising out of these Biblical studies there are several results which are

important for our understanding of the teaching of the New Testament

about Holy Baptism :

(1) The Biblical mind does not divorce body from soul, form from

matter, visible from invisible, the one from the many, etc. It operates rather

with the unity of body and soul, the integration of form and matter, the
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inseparability of the visible and invisible, the solidarity of the one and
the many. From this it is evident that to define a Sacrament as “ the

outward and visible sign of an inward and spiritual grace,” is un-Biblical

and tends to distort what the New Testament has to say about Baptism.
This fact alone goes far to account for many of our difficulties and mis-

understandings. The New Testament does not employ the language of

dualism in regard to the Sacraments, nor does it relate them to grace so

much as to the Person and Work of Christ, His birth, life, death, resurrec-

tion, ascension and coming again in glory.

(2) The New Testament has a profound understanding of the Church
in its immediate relation to Jesus Christ as His Body. This involves an
understanding of the essentially corporate nature of the Church as a com-
munity of love integrated by the act of the Spirit in Baptism.

(3) These Biblical studies have brought to us a more radical understand-
ing of the Sacraments—and here the Sacraments are to be understood in

terms of the “ Mystery of Christ,” i.e., not so much in terms of “ mysteries ”

in the Greek sense as in terms of the mighty and miraculous acts of God in

history in the Incarnation and in the midst of His Church.

(4) This reveals that Baptism occupies a far larger place in the teaching
of the New Testament than we have given to it. In many respects the
Early Church was right in regarding it as the Great Sacrament or Mystery,
and in thinking of the Lord’s Supper as continuous Communion within the
unique and all-embracing Sacrament of Baptism by which we are once
and for all incorporated into Christ. We recall that there are whole books
of the New Testament which have nothing to say about the Lord’s Supper
but have a great deal to say about Baptism {e.g., Romans), while others
like Ephesians, Colossians, 1 Peter, etc., are basically Baptismal docu-
ments. But Biblical studies are now revealing that Baptism belongs to

almost every page of the New Testament. It is Baptism in this dimension
of importance and glory that must be recovered in the Christian Church
today.

All this makes us acutely aware that certain habits of thought and
ways of interpreting the teaching of the New Testament about such things
as repentance, faith, and conversion, as well as Baptism, which we have come
to take for granted are called in question as we submit ourselves to
the discipline of Biblical exegesis. We must try hard to be true and faithful
to the distinctive outlook of the Bible and to what the New Testament says to

us, letting its teaching criticise us in order that our conceptions andformulations
may be re-formed in obedience to the mind of Christ. Our task will then be to
expound it in its unchanging and contemporary relevance.

II. THE INSTITUTION OF HOLY BAPTISM.

It has long been our tradition in the Church of Scotland to see the
institution of the Sacrament of Baptism in Christ’s command to His disciples
after His resurrection and before His ascension to the right hand of God.
“ All power is given unto Me in heaven and in earth. Go ye, therefore,
and teach all nations baptizing them in the name of the Father, and of
the Son, and of the Holy Spirit ; teaching them to observe all things
whatsoever I have commanded you : and lo, I am with you alway, even
unto the end of the world ” (Matthew 28 : 19 f.). In recent times, the
Dominical origin of this Trinitarian formula has been challenged, and some
scholars have felt that to begin the service of Baptism in this way is un-
sound. There are, however, no real textual grounds for rejecting these
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verses, nor are there adequate dogmatic grounds for questioning them.
There are in fact few sayings better authenticated in the tradition of the
Church than this.

The commission of the risen Christ to the Church to baptize in
the name of the Father, Son and Holy Spirit, is to be understood in

the light of

:

(a) the Pentecostal Baptism of the Spirit ; and
(b) Christ’s own Baptism of water and the Spirit which was fulfilled

in His death and resurrection.

(a) At Pentecost the Ascended Lord poured out upon the Church His
Spirit, and it was in its obedience to this Spirit of Truth, sent to lead
them into all Truth, that the Apostolic Church has transmitted to us the
words of Jesus in the form in which we have them in Matthew. Here
we have the very command of Christ as it is reiterated in the Apostolic
Witness by the Spirit of Christ Himself. In so far as these words are given
a liturgical form, that form itself comes from Christ speaking His own mind
through the Apostolic Church.

This Trinitarian formula falls remarkably into line with the other
passages in the New Testament about the Trinity. Two of them are, like

this one in Matthew 28 : 19, of a liturgical or confessional nature : 1 Corin-

thians 12 : 3-6 and 2 Corinthians 13 : 14. In each of these the order is

different, Son, Father and Spirit each coming first in one instance. This
interchange of order speaks of the full equality of the three Persons in God.
These formulae are not explicit dogmatic formulae, but they are clearly

taken for granted as accepted formulae . They involve Trinitarian assump-
tions which are not questioned in the New Testament.

There are other triadic sayings in the New Testament, less formal in

character, which clearly presuppose the same teaching about the Trinity.

Most of these have direct or indirect reference to Baptism, such as John
14 : 26 ;

Acts 2 : 32 f. ;
and 1 Peter 1:2; Romans 1 : 1 f

. ; Ephesians
1:17; 4 : 4-6

;
while two others, 2 Thessalonians 2 : 13 f. and Romans

8 : 1 f., fall into line also. These triadic formulations not only press toward
the full doctrine of the Trinity but can be understood only in a Trinitarian

way. The important fact for this study is that most of them have a refer-

ence to Baptism, and speak of God as acting upon us by His Spirit in

Christ in whom we are given the Spirit of Sonship. That teaching would
appear to go back to the Baptism of Jesus Christ in the Jordan where the
Word of the Father is heard addressing Him as the Son (Mark 1:11; Mat-
thew 3 : 17 ; Luke 3 : 22), and where the Spirit of God descends upon
Him sealing Him as the Son sent by the Father (John 1 : 32 ; 6 : 27).

Thus the commission by the Risen Christ, to baptize in the name of the

Father, Son and Holy Spirit, carries a reference back to Christ’s own Baptism
in the Jordan. Christ Himself had promised that the Father would send
the Spirit in the name of (en onomati) the Son (John 14 : 26). After the

Baptism of Christ that is the norm of all Baptism, so that Baptism into

Christ is also Baptism which involves the coming of the Spirit from the

Father in the name of the Son.
The New Testament frequently speaks of Baptism into the name of

Christ, without specific mention of the Father and the Spirit. How are we
to understand that ? It is clear that even when mention is made of Baptism
into the name of Christ (e.g.. Acts 2 : 38) the context brings in the Father
and the Spirit as well (Acts 2 : 32 f.).

The evidence we have in the New Testament seems to indicate that

Baptism into the na/me of Christ, and Baptism into the name of the Father,

Son and Holy Spirit, were two alternative ways of referring to the same thing.
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and that they are not to be understood as meaning that different formulae

were used. There may well have been a different emphasis, however,
according to whether Jews or Gentiles were baptized. When Jews were
baptized, it would be natural to baptize them into the name of Christ, as

their acknowledgment of His Messiahship, and in order to distinguish

Christian Baptism from proselyte and other Jewish baptisms. Here the
emphasis upon the confession of Jesus Christ as Lord is quite compatible
with the fact that, following the Jewish tradition of benediction in the light

of the three-fold ‘ face ’ or name of God (the Aaronic benediction—-Numbers
6 : 22 f.), the three-fold name of God, Father, Son and Holy Spirit, was put
upon them in blessing (see Numbers 6 : 27). When Gentiles were baptised

the primary emphasis may well have been on the Trinity, specific mention
of the Messiah not being held to be so necessary for them. But even here

the confession of Jesus as Lord would be equally necessary, and Baptism
of a Gentile in the name of Jesus Christ would indicate that he confessed

his faith in Christ at Baptism.
Outside the New Testament our earliest evidence is found in the ‘ Did-

aehe,’ and the writings of Justin Martyr and Hippolytus, which sometimes
speak of Baptism in the name of the Father, the Son and the Holy Spirit

and sometimes in the name of Christ, while Eusebius twice quotes Matthew
28 : 19 in the form “ in my name ” and three times in the form “ in the
name of the Father. . .

.” That evidence indicates that the Early Church
regarded the two forms as the same thing without any question.

Thus, taken all in all, the evidence of the New Testament and the Early
Church supports the traditional view which finds in the Trinitarian formula
of Matthew 28 : 29 the institution of the Sacrament of Baptism by the
Risen Lord.

(b) The commission of the Risen Lord has to be seen in its dimension of
depth in what He has done for us, and for our example, in His life and work
on earth. Christian Baptism looks back to Christ’s Baptism in the Jordan
“ to fulfil all righteousness ” and to the fulfilment of that Baptism on the
Cross.

All the Gospels speak of the Baptism of Jesus by John the Baptist, and
all speak of John’s Baptism not for its own sake but for its relation to the
Gospel. It is spoken of as the beginning of the Gospel (Mark 1 : 1 f.).

There are differences between the account of the Synoptic Gospels and that
of the Fourth Gospel. The Synoptics speak of John’s preaching and
Baptism before the Baptism of Jesus, while the Fourth Gospel speaks of
John’s preaching and Baptism in the full light of the Baptism of Jesus.
All the Gospels speak of the Baptism of Jesus in terms implying the Trinity,
that is, of the Voice of God, of Christ as the Son, and of the Spirit (Matthew
3 : 13-17 ; Mark 1 : 9-11

;
Luke 3 : 21-22). All of them speak of the descent

of the Holy Spirit upon Christ at His Baptism, but whereas in the Synoptic
Gospels Jesus’ baptizing with Spirit is spoken of in the future tense (Matthew
3:11; Mark 1:8; Luke 3 : 16) in the Fourth Gospel it is in the present
tense (John 1 : 33). Though there is thus a difference between the Synoptic
account of John’s Baptism and that of the Fourth Gospel, they are essen-
tially complementary. The main interest in all of them is the Baptism of
Jesus, and the significance of that event for the Gospel. We may put the
four accounts together and summarise the New Testament teaching in
the following paragraphs :

(1) The Baptism of John (and in particular the Baptism of Jesus at
the hands of John) is regarded as a great turning-point in the sacred history
of Israel, as the mighty event inaugurating the Messianic Age. The word
used to describe this is Baptisma, a word found only in the New Testament
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and Christian usage, referring to Christian Baptism. This word describes
not simply a rite of washing (Baptismos) but the ©vent, or the act of God,
behind the rite. It is rather like the word Kerygma which describes not
simply preaching, but the great ©vents of the Gospel that are proclaimed
and which are mightily operative through proclamation. The fact that
Baptisma is applied to John’s Baptism indicates that John’s Baptism
is drawn into the great salvation-events wrought by Christ on our behalf.

(2) The interpretation of this Baptism is given largely in terms from
the Old Testament, mainly from the teaching of the cult-prophets of
which John the Baptist was the last. Two main lines of thought merge
here :—

-

(a) This Baptism is regarded as the fulfilment of the Isaianic prophecy
of the New Exodus, when God would re-create His people bringing
them, as it were, once again through the waters of the Red Sea
or Jordan, into a new realm (especially Isaiah 40-52). At every
Passover the original Exodus was celebrated and turned into a
prophecy of the future, when the Messiah, as the new Redeemer,
would visit His people. That is now about to be fulfilled, and
John stands on the banks of the Jordan pointing the way through
the water into the land of Messianic promise.

( b

)

This Baptism is also regarded as the fulfilment of the sacrificial

cult of Israel, in which the laver and the altar in the temple
spoke of sanctification and atonement through washing with
water and sprinkling with the blood of the covenant.

When Jesus steps down into the waters of Baptism to fulfil all righteous-

ness, both these lines of interpretation are involved. Both are held together
by the application of the Suffering-Servant prophecies to Christ, who is not
only the new Servant of the Lord bringing redemption through a new
Exodus, but the Lamb of God who bears the iniquity of the people, making
their redemption possible. This Baptism, then, is the New Exodus through
the waters, in which Jesus the Messiah opens up the Kingdom for all who
in Him are baptized into the fulfilment of Messianic promise. On the other
hand this is a Baptism which is fulfilled in Christ for others. It is a Baptism
into a redemption which He alone accomplishes for all flesh, bearing and
bearing away the sin of the world.

(3) John’s Baptism, which considered in itself is a Baptism of repent-

ance with a view to Messianic Baptism in the Spirit, is fulfilled in the
Baptism of Jesus. He descends into the waters of Baptism, is baptized
with the Holy Spirit, and revealed as the Son of God. The fact that this

took place as Jesus entered upon His thirtieth year (Luke 3 : 23), the age
when in the Old Testament a man entered upon the priesthood, suggests

that it is to be regarded as Jesus’ consecration to His priestly mission.

Immediately He was baptized He was driven by the Spirit into the wilder-

ness and thrust into the midst of terrible temptation in the heart of which
was the central issue of the Cross (Matthew 4 : 1-11

;
Mark 1 : 12-13 ;

Luke 4 : 1-13). The Baptism of Jesus at the Jordan was a Baptism into

the passion of the Cross which started pressing hard upon Him from the

moment of His Baptism as the Son of God among sinners, until at last He
was numbered among the transgressors to give His life a ransom for many.
The Baptism in water at the Jordan, through the Baptism of the Spirit, led

straight to the Baptism of blood on the Cross.
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That is the deepest significance of Jesus’ words : “I have a baptism
to be baptized with ; and how am I straitened until it be accomplished ”

(Luke 12 : 50 ; cf. Mark 10 : 38 ; Matthew 20 : 22). The Johannine
writer explicitly mentions the water and the blood which flowed from
the side of Christ on the Cross, probably in order to show the unity of water
and blood in the Baptisma of Christ on our behalf (John 19 : 34 f.). And
so he says in his first Epistle :

“ This is he who came by water and blood,

even Jesus Christ : not by water only, but by water and blood. And it is

the Spirit who bears witness, because the Spirit is Truth. There are three

that bear witness, the Spirit and the water and th9 blood, and these three

are one ” (1 John 5:6. Verse 7 seems to be a later addition from the fourth

Century). In other words, using language from St Paul, there is only One
Baptism (Hen Baptisma) the Baptism of Christ in water, Spirit, and blood,

the Baptism with which He was baptised for all, and in which we are given
to share through the Sacrament of Baptism in water and Spirit.

(4) The Christian rite of Baptism goes back in origin to the Baptism
of Jesus in water and Spirit at the Jordan, where water-Baptism and
Spirit-Baptism were joined together in a unity, thereafter determining the

nature of Christian Baptism. “ Except a man be born of water and the
Spirit he cannot enter into the Kingdom of God ” (Jolm 3 : 5). That is

the way in which Jesus in the Fourth Gospel speaks of Baptism. In Him
John’s Baptism has been fulfilled and become Christian Baptism, bringing
through the Spirit new birth into the Kingdom of God. Because His hour
is not yet come, the hour of crucifixion and glorification, the Spirit is not
poured out, so that sharing by others in His Baptism waits until the resur-

rection and Pentecost for its fulfilment. That is why Jesus prays before
He goes to Gethsemane and Calvary :

“ For their sakes I consecrate my-
self, that they also may be consecrated through the truth ” (John 17 : 19)
•—-using language taken from the Old Testament which speaks of the con-
secration of the High Priest as the Anointed One (Christos), anointed for

himself and for the sons of his house (Leviticus 6-8 ; cf. also Mishnah, Yoma
3:8; 4:2).

The Synoptic Gospels speak in similar and complementary ways of
the same thing. They begin with John’s Baptism of the people into repent-
ance and the remission of sins, Baptism into the sphere where the Messiah
(the Anointed One) will judge and purify His people, baptizing them with
Spirit and fire. The people were baptized by John anonymously, in the name
of the Coming One, the Messiah, who was to baptize with the Spirit. From
among those who were thus baptized (Luke 7 : 29 f.; John 1 : 35 f.; John 13 : 9 f.;

Acts 1 : 5, 21 f.) and prepared for His coming Jesus chose twelve disciples

that they should be with Him (Mark 3 : 14, etc.). It was only when they
confessed His name as the Son of the living God that He deliberately spoke
to them of His approaching passion, calling them to cast in their lot with
Him and to share His cross (Matthew 16 : 24, etc.). Later, on the occasion
of the selfish request of two of their number, He said :

“ Are ye able to
drink the cup that I drink of and be baptized with the Baptism that I am
baptized with ? ” He promised His disciples that they would share in His
cup and in His Baptism (Mark 10 : 38 f., etc.). And so they continued with
Him in His tribulations (Luke 22 : 28) and He brought them to share in
His cup at the Last Supper, and to watch with Him in His agony of blood
in Gethsemane. He died a unique death for them, for all, but sacramentally,

i and through the Spirit poured out upon them at Pentecost, they were
given to share in His vicarious Baptism.

We may sum this up by saying that the Baptisma of which the New
Testament speaks is the One Baptism of vicarious sacrifice on the Cross.
That is the mighty event for which Jesus Christ was born, and for which
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Ho was consecrated and sealed at the Jordan. By the pouring out of His
Spirit He gives those baptized into Him to share in His One vicarious
Baptism. As Dr J. A. T. Robinson has written in the ‘ Scottish Journal of
Theology ’ (Vol. 6, p. 269) :

“ Behind the sacrament stands the historical
act, the Baptism which is prior to all baptisms and which gives them their
efficacy.” Primarily, Baptisma refers to the Baptism of Blood on the
Cross on our behalf, but it also refers to the Sacrament of that Baptism in
which all who at Christ’s command are baptized in water into His name
are through the Spirit given to share in His One Baptism, so that they die
and rise with Him into newness of life. In the New Testament the Sacra-
ment of Baptism and the vicarious Baptism of Christ are spoken of so
indivisibly that it is impossible to distinguish what has been done for us by
the Cross and resurrection and what by the Sacrament of that Baptism.
It is that union or inseparable relation which is the very meaning of the
Sacrament in which we are baptised with Christ’s Baptism.

We have now seen what lies behind the command of the Lord to baptise
in the name of the Father, the Son, and the Holy Spirit. When the day of
Pentecost was come and the Spirit was poured out by the ascended Christ
upon the Apostolic Church, the institution of Baptism was renewed and
put into effect. “ Repent and be baptized every one of you in the name
of Jesus Christ for the remission of sins, and ye shall receive the gift of the
Holy Spirit. For the promise is to you and to your children, and to all

that are afar off, even as many as the Lord our God shall call ” (Acts 2 : 38 f.).

That Apostolic reiteration of Christ’s command thus proclaims the institu-

tion of the Sacrament of Baptism and is part of the Church’s permanent
warrant to administer it.

III. BAPTISM IN THE APOSTOLIC CHURCH.

The Christian Sacrament of Baptism properly dates from the pouring
out of the Holy Spirit upon the Church at Pentecost. Wo cannot over-

emphasise the fact that the Spirit is sent after the crucifixion, resurrection

and ascension of Christ (see John 7 : 39). To that series of events Pentecost
belongs as one of the mighty acts of God (Acts 2 : 11), and to it will belong
the Advent of Christ in glory as the consummation of God’s saving acts.

The Church has its existence and mission between those two events, the
penultimate event and the ultimate event. That is to say, the Church lives

in the midst of “ the last times ” inaugurated by the Baptism of the Spirit

at Pentecost (Acts 1 : 4 f
. ; 2 : 17 f.).

In the Pentecostal descent of the Spirit we are to see with the Early
Church the descent of the Creator Spirit. On the basis of the atoning and
intercessory work of Christ, the Creator Spirit is sent in full power from
on High, so that with the outpouring of the Spirit redemption and creation

are brought together in the Church. Through the Spirit the power of the

resurrection is made available to all, and redemption is the New Creation.

This Spirit is poured out on all flesh, for all creation now enters upon the

era of renewal.
When we ask : How does the New Testament speak of this as taking

place ?, we find that it gives us a three-fold answer :

—

(1) The Spirit operates by creating out of the old world a body (Soma),

the Body of Christ, the Church, as the sphere of the New Creation, the

sphere where through the presence and power of the Spirit the mighty
salvation-events of the birth, death, resurrection and ascension of Christ

are operative here and now in history. The One Spirit operates in history

through the One Body which is the Church.
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(2) This Body (Soma) reaches out through the operation of the Spirit

to the fulness (Pleroma) of Christ, in which all the Messianic promises and
God’s eternal purpose of creation and redemption are fulfilled (Joel 3 : 1 f. ;

Acts 3:21; Ephesians 1, etc.). That fulfilment (pleroma) of God’s purpose
is begun in the Church but it reaches out to all creation (Romans 8 : 19-29 ;

Ephesians 1 : 9 f., etc.). At Pentecost it was fulfilled intensively in the forma-
tion of the Church, but it is fulfilled extensively through the mission of the

Church to the ends of the earth and to the end of the ages.

(3) The Body (Soma) reaches out expansively to its fulness or fulfil-

ment through the operation of the Spirit in Word and Sacrament. The
Body is enlarged as through Baptism God adds to the Church those whom
He calls (Acts 2 : 41, 47 ; 5 : 14 ; 11 : 24). In this way the Acts of the
Apostles can also speak of the Word of God as multiplying and increasing

(Acts 6:7; 12 : 24 ;
19 : 20).

It is important to see the relation between the pouring out of the Spirit

upon the Church and the Incarnation, death, resurrection and ascension
of Christ. In the New Testament the content of the doctrine of the Spirit

is the doctrine of Christ, for the Spirit is sent to reveal Christ, and to unite

us to Him, so that the living Christ may through the Spirit abide in us
and with us (Jolm 14: 16-26; 16:7-11). In the Incarnation the fulness

(Pleroma) of the Deity dwelt bodily (Somatikos) in Christ (Colossians 2 : 9).

At Pentecost the fulness (Pleroma) of Christ’s life overflows into the
Church as His Body (Soma) so that it is complete in Him (Colossians 2 : 10).

The Creator-Word through whom all things were made and in whom
all things consist (John 1:3; Colossians 1 : 16 f. ; Hebrews 1 : 2 f.) was
incarnated in the Babe of Bethlehem, wrapped in swaddling clothes and
laid in a manger. In Jesus of Nazareth the eternal Son of God humbled
Himself and became man, born of a woman, made under the law for our
sakes. The whole life of Christ, particularly after His baptismal consecra-
tion to the mission of the Cross, was characterised by the concentration
in One Man of all the creative and redeeming purposes of eternal God.
The nearer Jesus advanced to the Cross the more awful that narrow con-
straint felt and the more terrible was the tension it involved. “ I have
a baptism with which to be baptized, and how am I straitened till it be
accomplished,” He said (Luke 12 : 50). It was accomplished on the Cross
and in the resurrection, and then He ascended to fill all things, as St Paul
put it (Ephesians 4 : 10).

But we must also think of the Incarnation in another and comple-
mentary way. Jesus Christ was the Word made flesh, the New Adam,
the Head of a new race gathering up all humanity in Himself ( 1 Corinthians
15 : 22 f., 45 f. ; Colossians 1 : 17 f. ; Ephesians 1 : 9 f.). He was the Word
through whom all men are created and in whom all men cohere, and in

His resurrection out of our mortality He is the First-born of the New
Creation and the New Humanity (Romans 8 : 29 ; Colossians 1 : 15-18

;

Hebrews 1:6; Revelation 1:5). That New Creation was, as it were,
concentrated in Him. With the breaking of His Body, with His resurrection
and ascension to fill all things, with the pouring out of His Life-Giving
Spirit, the New Creation in the Son of Man presses toward actualisation or
fulfilment.

The One Baptism.

All this has to be understood when we think of Pentecost. When
Christ ascended to fill all things, He poured out His Spirit, inaugurated
the new age, so that all who through His Spirit are baptized into the power
of His resurrection share in the New Creation. At Pentecost the Spirit
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is poured out upon the Church so that it is begotten from above in Christ.

That is why Paul speaks of One Body, One Spirit and One Baptism, as well
as One Faith and One Lord (Ephesians 4 : 4 f.), for by One Spirit the Church
is baptized in the One Baptism of Christ to become One Body with Him.
That is also why on the day of Pentecost, after recounting the mighty acts

of God in Christ and speaking of the Baptism of the Spirit as the fulfilment

of God’s promise of redemption and renewal, Peter said to the people :

“ Repent and be baptized every one of you in the name of Jesus Christ for

the remission of sins, and ye shall receive the gift of the Holy Spirit. For
the promise is to you and to your children, and to all that are afar off, as

many as the Lord our God shall call ” (Acts 2 : 38 f.). In obedience to the
Lord’s command the Church baptizes in water those who believe, men
and women with their children, for through the appointed Baptism God
adds them to the Church (Acts 2:41; 5 : 14 ; 11 : 24) that they may
live in the power of the name of Christ and as members of His Body.

The Rite of Baptism.

The rite employed in the Christian Sacrament of Baptism was not a
new one. On the contrary it was a rite very familiar to the Jews, and
indeed to many of the Gentiles ; but in the Christian usage that rite was
transformed and made to correspond to what it actually signified in Christ.

Because all this was so familiar in New Testament times, it is taken for

granted in tho pages of the New Testament and nowhere described in

detail. A great deal of research into this has been done in recent years.

This has thrown much light upon what the New Testament has to say
about Baptism. Most of this we leave to a later Report. In this Interim
Report it will be sufficient to note the following :—

-

(a) Initiation into the Covenant.

The Christian liturgy of Baptism goes back to the ceremony of the
great covenanting acts spoken of in the Old Testament, for example, in

Exodus chapters 19 and 24, in Deuteronomy 29 and in Nehemiah 9. In
these covenanting ceremonies all the people of Israel, men and women,
with their children (for they also belonged to the Covenant—Exodus 20 : 5 f.

;

Psalm 103 : 17 f.), stood before God in a solemn act establishing or

renewing the Covenant. The mighty acts of God’s deliverance and redemp-
tion were recounted and the Covenant God had made with them was
proclaimed before them. Then the children of Israel solemnly avowed
obedience to the ordinances of the Covenant, renouncing idolatry and the
heathen way of life. On the occasion of the establishing of the Covenant
at Mount Sinai the Children of Israel were commanded to sanctify them-
selves with water, and in answer to the proclamation of the mighty deeds
of God, and His promise to them that they would be to Him a kingdom of

priests and a holy nation, they solemnly replied :
“ All that the Lord hath

spoken, we will do ” (Exodus 19 : 8). According to Exodus 24 the cere-

mony was completed when the blood of the Covenant was sprinkled upon
them, and in answer to the solemn reading from the Book of the Covenant,
the Children of Israel replied :

‘ 1

All that the Lord hath spoken we will do,

and be obedient ” (Exodus 24 : 7 ; Hebrews 9 : 19 f.). That is the liturgy

that was taken over by the Christian Church and transformed for its use

in Baptism. It is found embedded, for example, in the First Epistle of

Peter
(cf

.

1 Peter 1 : 2 f
. ; 3 : 21, etc.). In the Early Church the proclama-

tion of the name and mighty acts of God (Exodus 34 : 5 f.) transferred to

the baptismal liturgy came to be spoken of as stipulation, and the response
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of the people as adstipulation. Those who passed through the waters of

Baptism into the New Covenant were sanctified and incorporated into a
“ royal priesthood, a holy nation, a people of God’s own possession ”

( 1 Peter
2:9). Essentially the same Coventing rites with stipulation, adstipulation

and baptism were practised ha the Zadokite Community, contemporary
with Jesus on the western shore of the Dead Sea (‘ Manual of Discipline,’

1 : 16—2 : 18). This covenanting included women and children (Pere

Barthelomy, ‘ Revue Biblique,’ 1952, p. 204).

The combination of this liturgy of stipulation and adstipulation with
baptismal sanctification in water is to be understood in the light of the

Biblical way of thinking of man as a unity of body and soul. As we have
noted, the Biblical outlook does not envisage a duality of body and soul,

with the result that sin is regarded as sin of the whole man. The unclean-

ness of body, therefore, and the uncleanness of soul are not separable.

Consequently the Old Testament cult was concerned not only with cleansing

from sin but with the cleansing of the whole body : the sanctification of

man’s entire life, physical and spiritual. This is sometimes difficult for

Western minds to grasp, but it is essential for our understanding of the
Biblical teaching to realise that, in the words of G. F. Moore, “ physical

means efficacious in removing uncleanness are employed to purify man
from moral defilement ” (‘ Harvard Theological Review,’ Vol. 17, 1924,

p. 321). On the other hand, it was for this very reason that ablution in

water was bound up with the proclamation of God’s Covenant or the
reading of the Law (Jer Beralcotli 3 : 4), so that the liturgy of stipulation

and adstipulation accompanied the Jewish rite of baptizing Gentile pro-

selytes into Israel, indicating that such a baptism was no mere act of ritual

or Levitical purification. Nevertheless once the Hellenic dichotomy
between body and soul began to influence Judaism

(
e.g ., in Pharisaism)

there grew up a tendency to distinguish between ritual uncleanness and
sinful uncleanness. Against that interpretation of Baptism 1 Peter protests,

returning to the Old Testament conception of the miity of body and soul

and the liturgy of stipulation and adstipulation that accompanied baptismal
ablution. Thus 1 Peter 3:21 says :

“ Baptism saves us, not the putting
away of the filth of the flesh, but the answer (i.e., adstipulation) of a good
conscience toward God, by the resurrection of Jesus Christ ” (the Act of
God proclaimed in stipulation). Christian Baptism is thus neither ritual

purification nor ex opere operato ceremony, but a divine ordinance involving

the proclamation of the Word of God and the obedience of faith in which the

baptized are saved by the power of Christ's resurrection from the dead.

(b )
Transition to the New Covenant.

In the Christian practice the Sacrament of Baptism came to take the
place of circumcision which was the sign and seal of the Old Covenant.
It is to be understood accordingly. It is important to notice that in the
teaching of the New Testament, Baptism and the Lord’s Supper have a
place in the New Israel corresponding to the place of circumcision and the
passover in the Old Israel. Of course there is a very great difference between
them, but their kinship is so close that in the New Testament “ the names
of the Sacraments of the Old and New Testaments are employed in an
interchangeable manner. Circumcision and the passover are attributed to
the Church of the New Testament, Baptism and the Lord’s Supper to
the Church of the Old Testament. ‘ Christ our Passover has been sacri-

ficed ’ (1 Corinthians 5:7). ‘In Christ we have been circumcised, not with
the circumcision made by the hand of man, but with the circumcision of
Christ, in putting off the body of the flesh ’ (Colossians 2:11). In 1 Cor-
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inthians 10 : 1-4, Baptism is attributed to the fathers of the Old Testament
and the Lord’s Supper is identified with the pascal feast considered as
spiritual food and drink in Christ ” (cf. P. C. Marcel, ‘ The Biblical Doctrine
of Infant Baptism,’ p. 89 f.).

In order to understand how these Old Testament rites came to be
transformed into Christian rites we have to recall that both circumcision
and passover had undergone a certain development in Judaism. Circum-
cision came to have a baptismal ablution added to it as an extension of its

ritual, while the original passover came to have added to it a covenant
meal of joy which involved the drinking of wine. In both cases (circum-

cision and passover) the amplification of the original rite is deeply signifi-

cant for the New Testament Sacraments. The New Testament holds that
Jesus Christ is the fulfilment of both rites, and also their transformation
because by His perfect and once-and-for-all sacrifice He put an end to

all shedding of blood. In the Christian Sacraments the bloody part
of the ancient rites is abrogated but the rest is perpetuated in a transformed
fashion. Thus circumcision with its baptismal ablution is taken over and
reinterpreted in the Christian Church. Circumcision is regarded as wholly
fulfilled and abrogated hi the one Baptism or crucifixion of Christ’s Body,
but baptismal ablution is perpetuated and transformed into the Sacra-

ment of Baptism. Similarly, “ the Passover of Exodus,” in its amplified

form called “the Passover of the generations”
(
Mishnah , Pesahim 9 : 5)

was taken over and changed. The sacrifice of the pascal lamb was regarded
as wholly fulfilled and abrogated in the sacrifice of Christ, the Lamb of

God on the Cross, but the covenant meal of bread and wine was perpetuated
and transformed into the Lord’s Supper as the Sacrament of the atoning
Sacrifice.

(c) Proselyte Baptism.

It is helpful here to see how Judaism applied circumcision and baptismal
ablution to Gentile converts or proselytes. In Judaism an Israelite child

was circumcised on the eighth day and given its baptismal ablution on the

eleventh day after birth (Mislmah, Shabbath 9:3). When that was applied

to the convert coming out of heathendom into the holy people, his being

circumcised was regarded as his “ coming from the grave,” and his unclean-

ness as the grave uncleanness of corpse -defilement
(
Mislmah , Pesahim 8 : 8).

The rite of proselytisation required the sprinkling of sin-offering water
(ashes of the red heifer mixed with water—Numbers 19) on the third and
seventh day after circumcision (in the same way as a leper was cleansed, or

a priest was purified in the seven days before the day of Atonement) and
his baptism was postponed to the seventh day after circumcision. The
use of these rites in the making of proselytes was justified by the precedent

of Numbers 31 : 19—the conversion of the Midianite prisoners (Jer. Pesahim
8:8). Because since the Exodus circumcision and passover were always

closely bound up together, it was as a rule at the passover season that the

proselyte was incorporated into Israel (
Pesahim 8 : 8) so that he could

begin his life as “in all respects an Israelite ” by taking part in the pass-

over (Bab. Jebamoth 47 b). At the passover he had to regard himself as

having been redeemed out of Egypt, as having himself crossed the Red Sea

(Jer. Pesahim 10 : 5), and so his proselyte baptism was regarded as no mere
ritual but an actual participation in the mighty acts of God’s deliverance

and redemption. His baptism corresponded to the crossing of the Red
Sea or the passage of the River Jordan (Jer. Peshaim 9 : 8), and the sancti-

fication of Israel by water and by sprinkling of blood at Sinai before the

giving of the Law (Bab. Yebamoth 46b ; Kerithoth 9a ,
81a, etc.). Thus

behind proselyte circumcision and baptism there lay the very far-reaching
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interpretation of the Exodus and the crossing of the Red Sea such as we
find in 1 Corinthians 10 (see Mishnali, Pesahim 9:5; Pesikta Rab Kahana,
edited by Buber, p. 222 f.).

Jewish proselyte baptism was carried out with the Old Testament
liturgy of stipulation and adstipulation, and the baptized converts, men
and women with their little children, were spoken of as coming out of

darkness into light, as being made nigh by the blood of the Covenant, as

given the Holy Spirit, as new creatures, born anew like infants of one day
old, so that old things passed away and all things became new, and they
received a new name, etc. (see ‘ Hew Testament Studies ’ Vol. II., pp.
151 ff.). This is the very same language as is used in the Hew Testament
of those who are baptized into the Christian Church, which shows that the

Church was conscious that the Christian Sacrament of Baptism involved
a transformation of the baptismal rite that was already familiar in Judaism.
Circumcision and baptism were applied to incorporate converted Gentile

households including infants
(
Misnah , Ketuboth 1 : 2, 3 : 4 ; 3, 1, 2, etc.)

into the Jewish Church, but in the Christian Church, because Christ has
once and for all shed His Blood of the Hew Covenant on the Cross, circum-
cision with its shedding of the blood of the Old Covenant was abrogated
and reinterpreted, and the accompanying baptismal ablution of men,
women and children was transformed into the Christian Sacrament of
Baptism.

(d) The New Exodus.

The Christian rite of Baptism goes back directly to the Baptism of John
in the River Jordan. It was through him that the transformation of the
Jewish rite first took place. For John the rite of circumcision, if not actually
displaced (Matthew 3 : 9 f

. ;
Luke 3 : 8 f.), was regarded as insufficient in

comparison with Baptism in the name of the Coming Messiah. In contrast
to proselyte baptism this was a Baptism specially ordained by God to

inaugurate the Messianic Era, and was therefore to be applied to all. Two
distinctive characteristics in John’s Baptism should be noted :—

•

(1) It was a “ baptism of repentance unto remission of sins ” (Mark 1:4;
Luke 3:3) or a “ baptism into repentance ” (Matthew 3 : 11). This Bap-
tism involved the teaching that all men are under judgment and all must
repent, for the Kingdom of God is nigh, and judgment is about to break
out upon Israel. John therefore preached repentance and judgment, and
summoned the people to repent in the waters of Baptism. This was not a
Baptism as a means to escape repentance or judgment, but on the contrary
a Baptism into repentance and into the Messianic judgment (Matthew
3 : 7 f.

;
Luke 3 : 7 f.). At the same time it was a baptismal preparation

for the Messiah, the Lamb of God who was to bear away the sins of the world
(John 1 : 29, 36).

(2) John was called “ the Baptist ” or “ the Baptizer,” because he was
sent to baptize others. This was in startling contrast to Jewish baptism
which was always self-administered, except in the case of infants and slaves.
This transformation of the Jewish practice meant that all who were baptized,
adults or children, had to be baptized as little children. That baptism at the
hands of another sent by God indicated that this Baptism was an act of
God comparable to the raising up of children out of the stones lying in the
River Jordan (Matthew 3:9; Luke 3:8).

The language used in the Hew Testament does not necessarily imply
that this Baptism was by total immersion. Certainly the people descended
into the water and ascended again out of it, but they may have descended
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only up to their breasts and had water poured on their heads as some
examples of early Christian Art in the Catacombs indicate. Nevertheless
even in John’s Baptism, the rite signified an act of resurrection into a new
Messianic Age, with renunciation of sin and the old ways of life. Clearly
it was a Baptism into a state of repentance which would become effectual
in the work of the Messiah who would baptize with the Spirit and with fire

(Luke 3 : 16 ;
Matthew 3:11; Mark 1 : 8).

That was the rite taken over by the Christian Church at the command
of Christ and used on the day of Pentecost, and so we hear echoes of the
Baptist’s preaching in the preaching of Peter and in his exhortation to
repent and be baptized (Acts 2 : 38-40). But here John’s Baptism is

further transformed. This is essentially Baptism “ in the name of the Lord
Jesus Christ ” who has been exalted by God’s right hand as Saviour, “ to
give repentance to Israel and forgiveness of sins ” (Acts 5 : 31).

In the Name.

The expression ‘ in the name of ’ is used in a variety of ways in the
New Testament with variations in the Greek, meaning ‘ by the authority
of,’ ‘ on the basis of,’ ‘ after the name of,’ ‘ into the ownership of,’ etc.,

all of which have great importance for our understanding of the Sacrament
of Baptism in the Apostolic Church. When they are linked with the name
of the Lord Jesus Christ the meaning is much more profound, viz., union
with Christ. The expression most frequently used—Baptism “ into the
name ” of Christ—means Baptism “ into Christ,” into His death and
resurrection. In Baptism we are ingrafted into Christ through the power
of the Holy Spirit, and become members of His Body.

The teaching of the New Testament on this subject may be set forth

briefly in the following way :—

•

Liturgically, the expression ‘ in the name ’ has various usages in the
administration of Baptism. It may refer to the actual formula used, or to

the confession of faith in the name of the Lord Jesus. This reflects the Old
Testament conception that “ the name of God is called over ” Israel

(Deuteronomy 28 : 10), and is “ put upon ” them in the Aaronic benediction

(Numbers 6 : 22-27), for example, at circumcision and at the redemption
of the first-born (see Luke 2 : 21 f. ). It was at circumcision too that the

child received his name (Luke 1 : 59 ; 2:21). The theology attached to

this in the Old Testament is well summed up in the words :
“ Fear not,

for I have redeemed thee. I have called thee by thy name, thou art mine.
When thou passest through the waters I will be with thee . . .” (Isaiah

43 : 1 f. ;
c/. Matthew 28 : 20 ;

Mark 16 : 15 f.). This rite and teaching

were transferred to Christian Baptism in which the name of God was called

over the baptized (James 2:7) and when the baptised was given a new
name in Christ, which is the origin of our expression ‘ Christian name ’

(cf. 1 Peter 4 : 14-16 ;
Revelation 2 : 17 ; 3 : 12, etc.).

In the actual rite of Baptism the liturgy of stipulation and adstipulation

reached its supreme point when the name of the Lord (either the Lord
Jesus Christ or the Father, Son and Holy Spirit) was called over the bap-

tized and he confessed the name of the Lord. Then he was baptized into

the name and emerged from the waters of Baptism with a new name
because he was a new creature in Christ. It is because of that practice in the

baptismal liturgy that Old Testament expressions such as “ Whosoever
shall call upon the name of the Lord shall be saved ” (Joel 2 : 32 ; Isaiah

43:7; Acts 2 : 21 ;
Romans 10 : 13) were applied to Baptism. The
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efficacy of Baptism, however, was seen to rest upon the fact that it was
God Himself who called and added them to the saved (Acts 2 : 39-47).

There is another distinction here that should be noted about the expres-

sion “ in the name ” which renders both the Greek en onomati and eis

onoma. Sometimes these must be considered as identical, but sometimes

there is a real difference. In that case “ in the name of Christ ” (en onomati
Christou) means “ by the authority ” or “ in the power ” of Christ. This is

appropriate to the one who is administering the Sacrament of Baptism.

It is in the name of, i.e., by the authority of, Christ or the Holy Trinity,

that he baptizes. In contrast to this, “ into the name of Christ ” (eis onoma
Christou) means into the sphere of His authority and power, into participa-

tion in His Incarnate life. This is appropriate not to the minister of the

Sacrament of Baptism but to the candidates who are baptized into the

possession of Christ, into obedience to Him and acknowledgment of His

authority and power.
Baptism “ in the name of Christ ” has therefore a wide and deep dimen-

sion of significance in the New Testament, which it is important to set out

clearly.

Baptism in the name of Christ is Baptism in the sphere where Christ

reveals His name and works miracles by the power of the Holy Spirit, as, for

example, when Jesus promises to His disciples that where two or three are

gathered together into His name He will be in their midst (Matthew 18 : 20).

One form of the expression “ in the name of Christ ” found only in Matthew,
Mark, Luke and Acts is particularly revealing : epi to onomati. This

expression while used of Baptism
(
e.g ., Acts 2 : 38) is used also of teaching

(didache) and of working miracles (dynameis) in the name of Christ. (The

only exception to this is in Luke 1 : 59 where it is used of calling the name
of a child after another.) This is instructive, for it tells us that Baptism
in the name of Christ involves Baptism into the sphere where, through
the power of the Spirit, teaching is given and miraculous works are wrought.

On the one hand, this means that Baptism involves “ illumination,” for

it is in and through Baptism of the Spirit that we are given to know Jesus
Christ as Lord and have the eyes of our understanding enlightened (c/.

Ephesians 1:18; 3:9; Hebrews 6 : 4 f., etc.). “Enlightenment” soon
became a regular word to describe Baptism in the Christian Church. “Except
a man be born again he cannot see the Kingdom of God ” (John 3:3).
Thus we baptise our children into discipleship, into the sphere where the

Spirit teaches them and illumines them through the Word so that, as the

infant Jesus, born of the Holy Spirit, grew in wisdom and stature, in favour
with God and man (Luke 2 : 52), our children may grow up into His man-
hood filled and illumined by His Spirit of wisdom and knowledge and grace.

On the other hand, Baptism in the name (epi to onomati) of Christ refers

to the sphere where the blind are made to see, the deaf are made to hear,

the lame are made to walk, the sick are healed, demons are cast out and
even the dead are raised. It is into that sphere of miracle that our children

are baptized, the sphere where the whole person, in the unity of body and
soul, is the object of the Spirit’s operation. Baptism into the name of the
Lord Jesus Christ is thus no mere ecclesiastical reception or dedication,

but in very truth an ordinance commanded by Christ in which He acts

supematurally by the power of His Spirit. This gives us the greatest con-
fidence in the Baptism of our children and in the hallowing of the Christian
home which rests upon the Sacrament. Where even two or three are thus
gathered into the name of Christ, He is present in the midst to make the deaf
to hear, the blind to see, to cast out all forms of demonic darkness, to give
us the life that is the light of men, and to bring us at last out of our mortality
into the glory of the resurrection. There can be no doubt that healing of

B
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the body in the Name of Christ helps us greatly to imderstand the meaning
of Baptism in the name of the Lord Jesus Christ, but strictly speaking, it

should be the other way round. Because we are baptized, body and soul,

in the name of Christ, we may pray for the whole person with the confidence
that our prayer in the name of Christ will be heard and answered (Matthew
18 : 19).

Primarily, Baptism into the name of Christ means Baptism into the

sphere where the mighty acts of God in the Incarnation, the birth, life, death,

resurrection, arid ascension are operative for our salvation. It is Baptism into

the Church of Pentecost, where Christ crucified and risen is Lord and
Sovereign over all, and where He is mightily active to save. This is certainly

Baptism into the sphere where the Holy Spirit convicts of sin, righteous-
ness and judgment, but, beyond that, it is Baptism into the death and
resurrection of Christ, so that we are given to share effectively in His death
and resurrection for us. Through Baptism what Christ did for all men is

actualised for us individually and personally in the Church, as our salvation.

That is why 1 Peter speaks of Baptism as saving us (1 Peter 3 : 21). This
does not mean, of course, that the Sacrament of Baptism automatically
saves us, but that it places us in Christ, where His death and resurrection

are operative, though we may fall away from Him with terrible conse-
quences (1 Corinthians 10 : 1-12). Baptism requires the response of faith*

and a whole life of faith, for we cannot be saved without faith
;
yet Baptism

tells us that it is not our faith that saves us but Christ Himself alone.

Baptism is not therefore self-administered ; we are passive subjects in

Baptism. Even adults have to be baptised ‘ as little children,’ for properly
it is Christ who baptizes us with His own Baptism, giving us through
Baptism to participate in His Body, so that we may be saved by His Body
on the Cross and in the Resurrection.

Being “ baptised into the name of Christ ” thus means being baptized
into Christ Himself, so that we are grafted together with Him in a real

and substantial union, as Calvin usually puts it. This union with Christ,

which the New Testament sometimes calls the mystery of Christ, is the
very heart of Christian Baptism. It is a living union that grows throughout
our whole life and is continually nourished by the Sacrament of the Lord's
Supper. The child baptised into Christ is grafted into Him as a branch in

the Vine. “ I am the vine, ye are the branches ” (John 15 : 1 ff.). Jesus
did not say that He was the vine-stock, the trunk, but the vine including

the branches, for the branches are members abiding in Christ—even though
some of them have to be purged and cut off and cast into the fire (John
15 : 6). Baptism is a grafting of the child or adult into the life of Christ,

so that His fife may overflow into the life of the baptized, regenerating it

with the power of the resurrection (Romans 6 : 5). Baptism involving this

living union with Christ is properly called “ the laver (or washing) of

regeneration and renewing of the Holy Spirit ” (Titus 3:5; cf. Ephesians
5 : 26).

It is in terms of this baptismal union with Christ that the New Testa-

ment speaks of the Christian Life in the great passages of 1 Peter, Galatians,

Romans, 1 and 2 Corinthians, Colossians, Ephesians, etc. The Christian

life flows out of Baptism as the manifestation of the life of Christ in the

baptized who grow up into Him in obedience and faith and love. Thus
whatever we do in the Christian life, in word or deed, we are commanded
to do “ in the name of the Lord Jesus ” (Colossians 3 : 17). That applies

not only to the Christian home where men, women and children are baptized

into membership of the Body of Christ, but to the life of these same people

within the State (Romans 13 ;
Titus 3 ; 1 Peter 2, etc.).
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IV. THE PARTICIPATION OF CHILDREN IN CHRIST’S
BAPTISM.

The place of children in this Baptism into the name of Christ must now
be given consideration. The New Testament takes it for granted that

infants are to be initiated into the New Covenant as they were into

the Old, and does not go out of its way to say much about it. We have,
therefore, to be more careful in examining what it does say, and in drawing
out its implications.

Preliminary Observations.

(1) It is sometimes said that the New Testament gives no explicit

teaching regarding the Baptism of infants, but whether this is so or not,

there can be no dubiety about the fact that the New Testament does not
explicitly exclude the Baptism of infants. The Churches which administer
Baptism to infants also administer it to adults, but those who adhere to
“ believers’ Baptism,” as it is called, baptising adults only, definitely exclude
infant Baptism, thus laying down a law, where the New Testament lays

down no law, fixing the age of Baptism. It is certainly wrong to limit

Baptism to adult age where the New Testament does not do so, particularly

since the very nature of its whole teaching points in the opposite direction.

(2) If the New Testament had intended to give injunctions explicitly

excluding infant Baptism it would never have spoken so ambiguously of

the Baptism of whole households. We do not know that there were children

in any of these households, though the presumption is very strongly in favour
of it, particularly when we remember the Biblical way of speaking of house-
holds to include children (c/. Genesis 17 : 12 f. ; 23 : 27 ;

Exodus 12 : 27-30 ;

1 Samuel 1 : 21 f., etc.) ;
and recall what happened in the Gospels when,

for example, Jesus healed the son of the Nobleman of Capernaum, and
“ he himself believed and his whole house ” (John 4 : 53) where obviously
the children are included. We remember also how the Early Church
regarded the matter, as for example, in the letter of Ignatius to Polycarp,
where the believing wife of the Procurator is greeted “ with the whole
house, of herself and her children ” (Ad Pole 8 : 2, like 2 John If.). The
New Testament references to Baptism of households do not in themselves
constitute a sufficient argument for infant Baptism, but we can confidently
say that if the New Testament had meant to exclude infants from Christ’s

Baptism, it would have used language at these points to make this quite
clear. All the available evidence tells us that in Judaism children were
always baptized with their parents ; and that in the Gentile world children
were also baptized in the mystery religions. In this situation the failure of
the New Testament definitely to exclude it, predisposes us to believe that
the Christian Church administered Holy Baptism to infants from the
beginning. The argument from silence no more excludes infants from Bap-
tism than it excludes women from the Lord’s Supper, although there is not
a single mention of women participating in Holy Communion in the pages
of the New Testament. Jewish accounts regularly speak of the participation
of men in the passover meal, but always the presence of women and children
is taken for granted. Anything else would be unthinkable. Sometimes
when women and children are mentioned, as in Matthew 15 : 38, it is clear
that they do not come under the official reckoning when numbers are
counted, but they are assumed as present nevertheless.

(3) Another observation has been very forcibly made by Professor
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Cullmann :
“ Those who dispute the Biblical character of infant Baptism

have therefore to reckon with the fact that adult Baptism for sons and
daughters born of Christian parents, which they recommend, is even worse
attested by the New Testament than infant Baptism (for which certain

possible traces are discoverable) and indeed lacks any kind of proof”
(‘ Baptism in the New Testament,’ p. 26). In other words “ there is no
instance in the whole of the New Testament of a person bom into a Christian

household having his Baptism postponed until faith has become his own
possession through public confession ” (F. J. Taylor, ‘ Baptism in the
Church,’ p. 12). Adult converts were of course always baptized on the
profession of their faith in Jesus as Lord, but there is not a word in the New
Testament about so-called “ believers’ Baptism.”

(4) The whole of the Early Church was unanimous about infant Baptism
for centuries. In one of his works Tertullian (‘ De Baptismo,’ 18) suggests

a departure from the Christian practice of infant Baptism, but he himself
retracts that afterwards. For four hundred years at least there was no dis-

pute about infant Baptism in the Church. Though in the sixth century infant

Baptism was questioned by a sect under the influence of Gnostic teaching,

the idea of “ believers’ Baptism ” exclusive of infants is entirely modern,
bound up with the Renaissance idea of human individualism and autonomy,
and representing a radical divergence from the Biblical teaching about the
nature of man. The unanimous view of the Ancient Catholic Church
predisposes us to regard infant Baptism as the unchallenged practice of the

Christian Church from the very beginning. The testimony of Origen in the

Second Century agrees with this. He said that infant Baptism had been
practised in his family from the very beginning of the Christian Church.

In face of all this it would be strange indeed if there were no traces of

infant Baptism in the Apostolic Church and if the teaching of the New
Testament about the doctrine of Baptism did not include infants. An
examination of the language and the doctrine of the New Testament leaves

us in no doubt that infants are to be baptised into the name of the Lord
Jesus Christ.

Children in the New Covenant.

The Apostolic command as expressed by Peter in Acts 2 : 38 f. has
already been cited :

“ Repent and be baptised every one of you in the name
of Jesus Christ for the remission of sins, and ye shall receive the Holy Spirit.

For the promise is unto you and your children, and to all that are afar off,

even as many as the Lord our God shall call.” This is a Biblical way of

speaking which includes children within the covenanting event. The
language of Peter seems deliberately to combine two Old Testament
passages : Deuteronomy 29 : 10 f. and Isaiah 57 : 19. The first part

of the verse down to the word ‘ children ’ is based on Deuteronomy :

“ Ye shall be blessed this day all of you before the Lord your God
;
your

heads, your tribes, your elders and your officers, even all the men of Israel,

your little ones, your wives and the stranger that is in the midst of thy
camp.” But when Deuteronomy goes on to say (29 : 14 f.) :

“ Neither

with you only do I make this covenant and this oath, but with him that

standeth here with us before the Lord our God, and also with him that is

not here with us this day,” Peter breaks off and thrusts in words drawn
from Isaiah 57 : 19 :

“ Peace, peace, to him that is far off and to him that

is near, saith the Lord, and I will heal him ” (see also Isaiah 43 : 6). That
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telescoping of verses or language drawn from different places is common
in the New Testament. The fact that here the words ‘ afar off ’ come
from a different context, and have a Messianic reference, means that the
promise of the New Covenant given and fulfilled in Baptism is to those

standing there that day on Pentecost before the Lord, men and women
and children, though it also applies to Gentiles who will yet be called into

the Messianic inheritance. (This is confirmed by the analogy of Ephesians
2 : 17 f.). There can be no doubt that Peter is enjoining Baptism not only
for those who are ready to repent and receive the Messianic promise of the

Spirit but also for their children who will likewise receive the promise.
Those who subsequently believe after the day of Pentecost, including

Gentiles, and are baptised, will receive the promise of the Spirit with their

children too.

Three points about these words of Peter should then be noted :—

•

(1) Christian Baptism involves repentance as it did in the preaching
of John the Baptist, but this repentance is now really possible
because of the Baptism of the Spirit. John demanded repentance
and baptised into repentance and into remission of sins with the
promise that his Baptism with water would be made effectual

by the Messianic Baptism with Spirit. This is now fulfilled.

(2) Within that context of repentance by all who hear the preaching
of the Gospel every one is to be baptised, and those who are
baptised are to have their children baptised with them. Here we
have an unequivocal insistence that children come within the
Covenant and that the promise of the Spirit in Baptism is for

them too.

(3) The Baptism for adult and child alike and the gift of the Spirit

are grounded in the divine election. The prior and objective fact
behind Baptism is God’s calling and that is answered by our
calling on the name of the Lord (Joel 2 : 32 is cited here by Petor).
Though Baptism calls for our personal response, it is not the
Sacrament of our repentance, nor of our faith, but of God’s
adoption and His promise of the Spirit. In Baptism it is He who
adds us to the Church which is the Body of Christ. In the New
Covenant infants who are baptised learn to call on the Name of
God because they have been baptised into the Name of the Lord
and belong to Him.

It may help us to understand this if we compare it with the “ anony-
mous Baptism ” of the disciples at the hands of John in the river Jordan.
They were baptised in the Name of the Coming One anonymously. It was
only later at Caesarea Philippi when they confessed the name of Christ as
the Son of the Living God, that Jesus definitely spoke to them of establishing
His Church and promised them that they would share in His own Baptism.
We are to think of the Baptism of children in similar terms. They are
given an 1 anonymous Baptism ’ into the name of the Lord Jesus Christ.
Although as yet they do not know these things, they are discipled from the
start, but it is not till they confess the name of the Lord Jesus Christ that
they are brought to participate in the Lord’s Supper. Then their Baptism
into Christ is renewed by participation in the Communion of His Body and
Blood. Not only are they baptised with His Baptism but are given to
drink of His Cup.
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Children in the Gospels.

The detailed evidence of the Gospels taken together with the rest of the
New Testament shows us that little children share in Christ’s Baptism.

(1) In line with the teaching that we have to be baptized as little

cliildren, and can only enter into the Kingdom as little children, the Synoptic
Gospels give children a decided place in the Kingdom and in the Church.
St Matthew has a particular interest in this teaching. We shall mainly
follow his account, with references also to Mark and Luke as well as John.

Children have a unique place in the Kingdom, for the Kingdom reverses the

usual order of things, so that the first shall be last and the last first (Matthew
19 : 30 ;

20 : 16, etc.). It is Matthew who records the words of Christ :

“ I thank thee, O Father, Lord of heaven and earth, because thou hast hid
these things from the wise and the prudent and has revealed them to babes.
Even so, Father, for so it seemed good in Thy sight ” (Matthew 11 : 25 f.).

In these word we have a reference to tho 8th Psalm which is again cited by
Jesus in Matthew 21:16- “ Out of the mouths of babes and sucklings, thou
hast perfected praise.” Whether Jesus has His own childhood in mind, as
seems likely, or not (c/. Luke 2 : 49), it seems clear that the relation of little

children to the Father is understood as mediated through the Sonship of
Christ. Little children may not know what they are saying, but Jesus is

Himself their cry to the Father. In the language of St Paul :
“ It is through

the Spirit, that we cry, Abba, Father ” (Galatians 4:6; Romans 8 : 15 ;

cf. Mark 14 : 36). St Matthew sees little children in that light.

(2) It is with that teaching in mind that Matthew wants us to read
another passage, Matthew 18 : 1 ff., with which we must compare the
corresponding passages in Mark (9 : 33 f.) and Luke (9 : 46 f.). The disciples

have been quarrelling about who is the greater in the Kingdom of Heaven
and Jesus called a little child and set him in the midst and said :

“ Verily I

say unto you, except ye be converted and become as little children ye
cannot enter into the Kingdom of Heaven. Whosoever humbles himself

as this little child, is greater in the Kingdom of Heaven, and whosoever
receives one such little child in my name receives me ” (Matthew 18 : 2-5).

In the first part of this saying we have the same thought as in Matthew
19 : 13 f. and Synoptic parallels which we shall look at later but in the
second part we have something different :

“ Whoever shall receive one such
little child in my name (epi to onomati mou) receives me.” From similar

sayings of the Rabbis it would appear that this means the adoption of a
foundling child. But when the Jews did that they circumcised it and
baptized it if that had not been done already. It was baptized in the name
of God and brought into the Israelite Church. We also know that this was
a habit practised by some of the Zadokite or Essene Communities, which
not only adopted little children but initiated them into their community
and its baptismal lustrations. But here Matthew (as well as Mark and
Luke) uses the very same expression, epi to onomati, as St Peter used on the

day of Pentecost of Baptism in the name of Christ. This suggests that

we are meant to see here something much more than an act of kindness :

it is in the fullest sense reception in Jesus Christ, and entry into the King-
dom, an act in which we are concerned not only with the child but directly

with Christ Himself. The suggestion of baptismal initiation is strengthened

by the following verses :
“ Whoso shall offend (i.e., put a stumbling-block

in the way of) one of these little ones that believe in me ; it were better for

him that a millstone were hanged about his neck and he were drowned in

the midst of the sea ” like the Egyptians (Nehemiah 9 : 11). What do the



REPORT OF THE SPECIAL COMMISSION ON BAPTISM. 23

words “one of these little ones who believe in me ” mean ? Mark links

them with a saying about giving a cup of cold water which reminds us
forcibly of Paul’s language in 1 Corinthians 12 : 13. But Matthew’s lan-

guage is stronger and more deliberate, describing the little ones as those

who “ believe into Christ.” That presents a difficulty, as in Judaism
children before their confession of faith at the age of twelve or thirteen are

not spoken of like that (see, for example, Galatians 3 : 24 f., where Paul
speaks of children who have passed from the stage of being children under
a psedagogue to the stage of being sons when they come to believe).

There seem to be two possible interpretations, though they are not far

removed from each other, (a) By “ little ones who believe into me ”

Matthew may be referring to those who are baptized into Christ
; for the

expression “ believe into ” is equivalent to being “ baptized into ” (cf.

again Galatians 3 : 24 f. where this identification is apparent). If this is

so, then to put a stumbling-block in the way of little children, that is, to

hinder their being baptized, is regarded as a terrible crime. Certainly the
reference to “ hindrance ” at Baptism belonged to the earliest Christian

liturgy, as we shall see below. If this verse refers to Baptism, then the mean-
ing of the previous verse as a reference to adoption and Baptism is greatly

strengthened. (b

)

On the other hand, the words may refer more literally

to actual belief in Jesus Christ, which, especially for Judaism, is a staggering

thing to say of “ little ones.” If it does mean this, it seems that here too
Matthew wants us to see that the rational order is reversed in relation to

Jesus Christ (cf. Luke 9 : 48). And that is confirmed by verse 10 :
“ Take

heed that ye despise not one of these little ones ; for I say unto you, that
in heaven their angels do always behold the face of my Father which is in

heaven.” That would then be a word of Jesus recorded by Matthew for

those who found it difficult to think of “ little ones ” as believing in Christ.

To despise “ the faith ” of an infant and its relation to God is dangerous for

it is against the heavenly ordering of God. To say the very least, they
too are given a spiritual relation to the Heavenly Father. Thus, if these
sayings do not refer to the Baptism of little children into Christ, as quite
probably they do, they can only speak of “ little ones ” as exercising faith

and having a real spiritual relation with the Father ; so, even on the
grounds of “ believers’ Baptism,” there would be no hindrance to their

being baptized into Christ. However we understand these sayings of our
Lord they are clearly recorded by the Evangelists to warn us against
excluding little children from the whole sphere described so wonderfully in

the New Testament by “ the name of Jesus Christ.” Far from excluding
infant Baptism, they only argue for it, teaching a doctrine of Baptism as
reception into Christ, or rather of God's acceptance of us in Christ (Mark
10 : 37).

(3) We now pass to a further set of passages in the Gospels (to be taken
along with those we have just considered), Matthew 19 : 13 ff. ; Mark
10 : 13 ff.

;
and Luke 18 : 15 ff., together with John 3 : 1 ff. Before we

consider them we must note two important facts about their context.
First with regard to Matthew’s account, the whole section from Matthew

16 : 13 to 20 : 28 bears many traces of an early liturgical tradition of the
Church. These are so strong that one scholar has spoken of them as form-
ing a distinct account of the worship of the Church (W. Vischer, ‘ Die
Evangelische Gemeindeordnung ’). That is perhaps going further than the
evidence allows us, but it is clear nevertheless that there is much truth in
it. Matthew 16 and Matthew 18, for example, are the only passages in
which Christ definitely spoke of the Church. It is within the orbit of that
teaching that the sayings we have just considered about receiving little

children in the name of Christ are found. The reception of little children
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is an action that takes place within the Church of Christ and therefore
could not be other than Baptism. Immediately following the 18th chapter,
still within the section bearing traces of early liturgical influence, comes
the 19th chapter which also speaks of the place of children within the
Kingdom. Matthew 18:3 has to be brought into relation with Matthew
19 : 13 f.

In the second place, with regard to the accounts of both Matthew and
Mark, the sayings before us follow closely upon our Lord’s teaching about
marriage and divorce, for the blessing of children follows naturally upon
the blessing of Marriage. This is precisely the same procedure adopted in

the Epistles to the Ephesians (chapters 5 and 6) and Colossians (chapter 3).

It is not surprising therefore that the account by the three Synoptic Gospels
of the blessing of the infants has been taken from very early times to refer

to infant Baptism.
Three main things are to be said about these passages :—

-

(a) Professor Cullman has pointed out the remarkable fact that all the
accounts in Matthew, Mark and Luke, have a liturgical factor in common
with the earliest fragments of the Baptismal liturgy known to us—the
usage of koluein—to hinder (Acts 8 : 36 ; 10 : 47 ; 11:17; Matthew 3 : 17,

and the Ebionite Gospel of Matthew ad loc.). That is a powerful argument
for the baptismal context and understanding of these words of Jesus. To
say the very least, the Evangelists record the incident of the ‘ blessing ’ of
the children in such a way as to exclude the possibility of any denial of
infant Baptism. This detailed examination by Cullman of the passage has
been widely accepted, and it now seems clear that we are meant by the
Evangelists to see in this incident at least a legitimisation of infant Baptism.

(b) Along with that we have to take the fact that Jesus laid His hands
upon the children and blessed them. We know from the Acts of the Apostles
that this might mean the gift of the Holy Spirit. The accounts of Mark
and Luke differ from that of Matthew. Mark and Luke speak of Jesus as

touching the children in the same way as He touched and healed the sick.

They interpret the action of Jesus along the line of His miracles of healing.

If so, we may use for our understanding of it the incident of the healing of

the little boy at the foot of the Mount of Transfiguration, when the father

said to Jesus, “I believe, help thou my unbelief” (Mark 9 : 24), and Jesus
rebuked the powers of darkness and laying His hand on the boy He raised

him up (Mark 9 : 27). In the account of St Matthew this falls between the

two references to the Church.
But when St Matthew comes to record the blessing of the children, he

uses language definitely drawn from the Jewish Temple liturgy and describes

it in solemn terms :
“ They brought forward to Him (i.e., like lambs to the

altar) little children, in order that He might lay His hands upon them and
pray.” In connection with this liturgical language, the fact pointed out
by Cullman, noted above, is all the more significant, and the expression
“ suffer them to come unto (pros elthein) me ” would have to be read, in

similar terms, of proselytisation, or at least of their full participation in

Christian worship. Again, we have to add to this that what is envisaged

here by St Matthew is the solemn blessing which was given at circumcision

or the redemption of the first-born. The name of God was then put upon
the child by the laying on of hands with the Aaronic benediction (c/. Luke
2 : 22 f.). The similarity here between this event and the earliest accounts

of Baptism is so strong as to constrain us to read this as intended to speak
of Baptism.

(c) A number of scholars list together with the three Synoptic accounts

of this incident (including Matthew 18 : 3) the words of Jesus to Nicodemus
recorded in John 3:3, 5, seeing behind them all the same basic incident.
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That is to go too far, for there can be no doubt that again and again
our Lord gave the same saying in different contexts, with appropriate
variation. At any rate, we are justified in seeing that the Synoptic passages
and the Johannine passage all say precisely the same thing, though in

slightly different ways. This becomes clear when they are placed in parallel

columns (see Jeremias, ‘ Hat die Urkirche die Kindertaufe geiibt ? ’ p. 43) :

—

Matthew 18:3 Mark 10 : 15 Luke 19 : 17 John 3 : 3 John 3 : 5

(a) Verily I say to Verily I say to Verily I say to Verily, verily. Verily, verily, I

you you you I say to thee say to thee

(6) except ye whosoever shall whosoever shall Except a man Except a man
not not

(c) be converted and receive the receive the be born from be born of
become as little Kingdom of Kingdom of above water and of
children God as a little God as a little Spirit

child child

(d) ye shall not enter shall not enter shall not enter ho cannot see he cannot en-
into the King- into it into it the Kingdom ter into the
dom of Heaven of God Kingdom of

God

The comparison of these verses, particularly in Greek, indicates that they
all refer to the same thing (though not necessarily to the same incident)

and mean the same thing : new birth through Baptism. Whether it is an
adult or a child that is baptised he has to be baptised “as a little child.”

The fact that this saying is related to Baptism and that it is recorded by
all the Synoptic Gospels in connection with the blessing of the children by
Jesus means that the Evangelists intend us to interpret that blessing in

terms of then’ Baptism. When we further note the fact that Luke uses
the term sucklings or infants (brephe) to describe what the others call

little children, we realise that here infant Baptism is signified.

Once again we may say, if these sayings do not refer to Baptism,
we have to answer the question : Was the blessing of the children by Jesus
efficacious or not ? To that we can only answer : It was without doubt
efficacious. Christ’s blessing of the infants makes them capable of receiving
the Holy Spirit. These children were taken up in the arms of the Word
made flesh, their Creator. He who made them, creates in them the capacity
for receiving Him. The capacity for receiving Christ must never be judged
in terms of the receiver but in terms of Christ the Giver who gives Himself
to us. But if these infant children are by His blessing made capable of
receiving Him, who can forbid them to be baptized into the name of the
Christ who so blesses them ?

Children in the Epistles.

If we have been right in finding in the Acts of the Apostles and in the
Gospels authority for the Baptism of infants into the name of the Lord
Jesus Christ, then we would expect to find in the doctrinal sections of the
New Testament—in the teaching of the Epistles—a place accorded to
little children within the membership of the Body of Christ :

—

(1) In the Epistle to the Ephesians children are included in those who
are addressed as “ the saints and the, faithful in Christ Jesus ” (Ephesians
1:1). Apart from explicit references to Baptism, this epistle is replete
with baptismal allusions

;
for, as scholars now feel, it, like Colossians, is
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basically a baptismal document. Like 1 Peter it may even be a baptismal
homily put into epistolary form for circulation among the Churches. The
whole Epistle is concerned with the exposition of “ the mystery of Christ

”

in which those who are baptised into Christ share, so that through one
Baptism they are One Body, growing up into the fulness of Christ. In the
fifth chapter St Paul speaks of the Christian family and Christian marriage
in the context of the Church as the Body of Christ, and then goes on immedi-
ately in the sixth chapter to address children within the same Body, it

being taken for granted that they are members of Christ’s Body, of His
flesh and of His bones. For children to be among the saints, the faithful,

the members of the Body of Christ, would be quite unthinkable in the New
Testament unless they were baptized.

We find essentially the same teaching in the cognate Epistle to the
Colossians which is addressed to “ tlio saints and faithful brethem in

Christ,” including children. In the third chapter, in the context of baptis-

mal incorporation into Christ and putting on of the New Man, children are
addressed, and there is prescribed for them the pattern of Christian life

appropriate to members of the Body of Christ. As in Romans, 1 Peter
and Ephesians, and always in the Early Church, teaching was given to

those baptized as to how they must conduct themselves following Holy
Baptism. That is the case here. The Apostle insists that the whole
of the Christian life is to be lived “ in the name of Christ ” (Colossians

3 : 17) :
“ Whatsoever ye do in word or deed, do all in the name of the

Lord Jesus Christ, giving thanks to God the Father by him.” Included

in the name of Christ is the whole family life, husbands and wives and
children. For children to be thus addressed “ in the name of Christ

”

would be extremely unlikely apart from their Baptism into His name. Note
also the use of the expression “ faithful children ” in Titus 1 : 6.

(2) When we come to the First Epistle of John we do not have a specifi-

cally baptismal document, but here too children are addressed as within

the Church of Christ. John addresses all as children and indeed as little

children, winch appears to go back to the teaching of the Gospels we have
already noted. In the second chapter, however, John specifically addresses

little children hi distinction from fathers and young men, and what he
says to them is highly significant. “ I write unto you little children because
your sins are forgiven for His name’s sake ” (1 John 2 : 12). In the first

chapter (v. 9) he had said :
“ If we confess our sins, he is faithful and just

to forgive us our sins and to cleanse us from all unrighteousness.” There
adult confession is clearly involved in cleansing, but when he addresses

the little children, it is not confession that is mentioned but simply “ for

his name’s sake ” (dia to onoma autou). John then goes on to address little

children (paidia) hi distinction from adults. Later, in distinction from
little children, he addresses infants (teknia) as well. To both of these who
are born of God (v. 29) he speaks of their “ anointing from the Holy One ”

(chrisma apo tou Hagiou) which can only refer to the Gift of the Spirit in

Baptism (1 John 2 : 20, 27 f. ; cf. 2 Corinthians 1 : 21 f. ). This is the Spirit

of Truth spoken of in the Fourth Gospel (John 14 : 17 ff.). We are reminded
again of the language of Jesus to Nicodemus (John 3 : 1 f.) about the new
birth of water and Spirit without which no man can see the Kingdom or

enter into it. We have no alternative but to conclude that here children

are specifically spoken of as baptized into Christ, and bom of God through

the Spirit.

(3) This brings us to a passage of a different nature in the seventh

chapter of St Paul’s First Epistle to the Corinthians where he speaks of

the children of believers. As in the Synoptic passages about the blessing

of the children, and as in Ephesians and Colossians where children are

spoken of in the context of marriage, so in 1 Corinthians 7 : 14 the state
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of children is spoken of in relation to marriage, and is described as “ holy ”

(c/. Ephesians 1 : 1 and Colossians 1:2). Here, however, mixed marriages

are in view. A clear instance of this is found in the letter of Ignatius to

Polycarp, cited already, in which he speaks of the wife of the Procurator
“ with the whole house of herself and her children ” (Ad Pole. 8 : 2). (That

parallel suggests that the Second Epistle of John addressed to “ the elect

lady and her children ” (1 John 1) may also be a case of mixed marriage.)

In 1 Corinthians 7 : 14, however, the children are described as holy (hagia).

The unbelieving partner is not described as holy (hagios), though Christian

sanctification is extended to him or to her on account of the believing

spouse. What then does St Paul mean by “ holy ” ?

The general evidence suggests that by calling them “ holy ” the New
Testament implies that they are baptized into Christ, initiated into the

Holy people of God (1 Corinthians 6 : 1 f., 11, etc.
;
Hebrews 2 : 10 f., etc. ;

1 Peter 1 : 2, 14 f., 22 ; 2 : 5, 9, etc.). If “ holy ” does not actually mean
“ baptized,” it has nevertheless to be interpreted in terms of Baptism,
after the analogy of Jewish Proselyte baptism. When Proselytes were
baptized their children were baptized with them (whether one parent or two
were involved) in conversion to Judaism, but the children born after

proselytisation were not baptized for they were “ born in holiness ” and
were reckoned “ holy.” They were members of the “ Holy People ” of

the Covenant. Thus all Gentiles grafted into Israel partook of the holiness

of Israel, and all children born subsequently were “ holy.”

We have a similar idea expounded in Romans 11, where, as in Romans 7,

St Paul appears to have Jewish Proselyte Baptism in mind, or at any rate

makes use of its language. In Romans 11 : 16 f. he says to Gentiles : “If
the first-fruit be holy, the lump also is holy ; and if the root be holy, so are

the branches. And if some of the branches bo broken off, and thou, being
a wild olive tree, wert grafted in among them, and with them partakest of

the root and fatness of the olive tree ;
boast not thyself against the branches.

But if thou boast, thou bearest not the root, but the root thee.” We recall

here again the teaching of Jesus in John 15 : 1 f. : “I am the vine. Ye are

the branches,” etc., and the whole idea in the New Testament of participa-

tion in the One Baptism of Christ. What, then, does all this tell us about
1 Corinthians 7 : 14 ?

Either “ holy ” refers to baptized children who are given the Holy
Spirit (in which case the usage of the language would be quite consonant
with the rest of the New Testament), or it refers to children of the baptized,

because they already participate in their parent’s (or parents’) baptismal
incorporation into the Holy People. In this case the basic idea, everywhere
so strong in the New Testament, is, that the Church is not holy because it

comprises holy people, but that its people are holy because through Holy
Baptism they have been grafted by the Holy Spirit into the Holy People
of God. On the other hand we do not come across anywhere in the New
Testament the idea that there are two classes of Christians, baptized
Christians and born Christians, and nowhere in Early Christianity do we
find the idea that children born of Christian parents do not need Baptism.
“ Christians are made, not born.” We are forced to conclude, therefore,

that if “ holy ” does not refer to baptized children, the fact that they are
“ holy,” that they are already within the Holy People, the New Israel,

demands their Baptism. To use the language of the New Testament
baptismal liturgy, “ What hinders them to be baptized ?

” “ Who can forbid
Baptism ?

” “ Forbid them not ” for of such—the “ holy ”—is the Body
of Christ. Surely it were better for a man to have a millstone hung round
his neck and to be drowned in the depth of the sea than to hinder one of
these “ holy ” ones from being received into the name of the Lord Jesus
Christ.
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However we are to interpret 1 Corinthians 7 : 14, it is the New Testament
understanding of corporate Baptism that lies behind it. This brings us to
consider another important passage in 1 Corinthians.

(4) In 1 Corinthians 10 : 1 if. Paul draws an analogy between the
Sacraments of the Old Testament and the Sacraments of the New Testa-
ment. He points out to the Corinthians how in the Exodus and the Crossing
of the Red Sea all the Israelites were baptised in the Sea and in the Cloud
(familiar Rabbinic language referring to Baptism in water and in the Holy
Spirit). All were baptised

—

i.e., men, women and children—the children
were not left behind in Egypt. Indeed the main point of the redemption
out of Egypt concerned the children, the first-born, an element that plays
a prominent part in Judaism, as is apparent, for example, in Wisdom 18.

It was for that reason that children were to be present at the Passover
and participate in it, and cliildren were to be baptized with their parents
when Gentiles were being ingrafted into Israel. It is for this reason too
that the New Testament speaks so much of the redemption of the first-born

and even calls the Church the Church of the first-born (see Romans 8 : 29 ;

Colossians 1 : 15, 18 ; Hebrews 1:6; 11 : 28 ; 12 : 23). The whole of
Israel was regarded as the first-born son of God at the Exodus. That is

applied to the Servant of tho Lord in Deutero-Isaiah and in the New
Testament to Cl iris t Himself. He was liturgically ‘ redeemed ’ as the first-

born of Mary (Luke 2 : 7, 22 f.). As the Son of God He was the First-Born
who, summing us all up in Himself, in the New Exodus went through the
waters of Baptism on our behalf, and was baptized with blood on the Cross.

As the Mediator of the New Covenant, He brings many sons to glory

(Hebrews 2 : 10 f.) and forms them into the Church of the First-Born
(Hebrew 12 : 23 f.). This theological development in the New Testament
indicates that the inclusion of children in “all were baptized ” (1 Corin-

thians 10 : 2) is of fundamental importance.
Paul is not simply drawing a parallel from the Old Testament for

homiletic reasons. He insists that all these events in the Old Testament
“ happened for onsamples : and they are written for our admonition, upon
whom the ends of the world are come” (1 Corinthians 10: 11; cf. 10: 6).

In that case, it is indubitably clear that after stressing the “ all ” so much
(1 Corinthians 10 : 2, 3, 4) Paul meant us in the Christian Church to baptize

children as well, for infant Baptism is demanded by the Old Testament
example. If Paul had meant to exclude infants from this corporate Baptism,
he would surely have corrected the Old Testament example, and said :

“ Children are not to be included in this Baptism as they were in that of

the Old Testament.” But Paul did not say that, for Christian Baptism is

corporate. In it children participate along with their parents, both in the
Baptism of water and in the Baptism of the Spirit.

The difficulty concerning the New Testament teaching about corporate

Baptism is not infant participation in Baptism but infant participation in

the Lord’s Supper, for the logic of infant incorporation into the Body of

Christ seems to demand it. That would certainly have a good deal in the

Jewish and Christian tradition to justify it, such as the drop or two of wine
from the cup of thanksgiving that is given the child at circumcision, and
the transformation of that in the Eastern Church which gives infants at their

Baptism to communicate in the cup of the Eucharist. Although both
Baptism and Holy Communion have to do with our incorporation into the

One Body (Baptism as the Sacrament of the once-and-for-all ingrafting into

the Body, and the Lord’s Supper as the Sacrament of continuing communion
in the Body) there is a fundamental difference between them that must be
observed. In Holy Baptism we are baptized by. another, for it is the

Sacrament of an act done upon us “as little children,” but in the Lord’s

Supper the command is :
“ This do in remembrance of Me.” Certainly here
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too the primary fact is what God does, and not what we do, but clearly this

involves an active participation and also a self-offering in the name of

Christ which stands in marked contrast to Baptism which is not self-

administered. It is that essential difference in the nature of the two Sacra-

ments that has led the greater portion of the Christian Church to postpone
participation in the Lord’s Supper until the child is able to “ do this.”

In concluding this section we return again to the Apostolic command
given by Peter on the Day of Pentecost :

“ Repent ye, and let each one of

you be baptized in the name of Jesus Christ . . . for the promise is to you
and to your children ” (Acts 2 : 38-39). This injunction is wholly in agree-

ment with the teaching of the Gospels, where the summons to repentance
is linked with being baptized “as a little child” in passages where we are

meant by the Evangelists to find the justification of infant Baptism (Mark
10 : 15 and Matthew 18 : 3 ; John 3 : 3 and 5). Not only does the New
Testament bear clear and wide-spread traces of infant Baptism throughout
its pages, but it reveals a doctrine of Baptism which requires the Church to

baptize its children.

V. THE APOSTOLIC INTERPRETATION OF BAPTISM.

In the teaching of the New Testament Baptism is given a place of
supreme importance. All the main doctrines of the Christian Faith are
associated with Baptism and are brought to their sharpest focus at that
point. That is why they are expounded again and again in terms of Baptism
and why baptismal teaching is found on almost all the pages of the Epistles.

In the early centuries of the Church Holy Baptism was the primary Sacra-
ment, and it was within the sphere of the unique and unrepeatable baptismal
incorporation into Christ that the Lord’s Supper or the Eucharist was
celebrated each Sunday. That was the way in which the Apostolic inter-

pretation of Baptism affected the Church from the very outset.

It is that teaching which we must seek to understand and set forth.

At this stage we are not trying to do more than summarise the main aspects
of the Apostolic doctrine of Baptism for the study of the Church.

(1) Baptism a Sacrament of the Incarnation.

The whole significance of Baptism is Christocentric. It is grounded
in the Incarnation and in the saving death and resurrection of Jesus Christ.

In the actual administration of Baptism by the Apostolic Church the
candidates descended into the waters and after being immersed in them
in death, they ascended out of them in resurrection to newness of life.

That language of descent and ascent described the descent of Christ into
the death of the Cross and His ascent out of it in His resurrection, but it

was also used to describe the descent of the Son of God into our mortal
humanity and His ascent in our resurrected humanity to the right hand
of God the Father Almighty. Thus behind Baptism into Jesus Christ lies

the whole Incarnation and Ascension of the Son of God, spoken of as the
Descent and Ascent of the Son of Man (for example, in John 3 : 13 ;

Ephes-
ians 4 : 9 f.).

Ultimately the Sacrament of Baptism is grounded in the Incarnation,
in which the Eternal Son of God immersed Himself in our mortal humanity
and assumed it into oneness with Himself that He might heal it and through
the whole course of His obedience reconcile us to God. Everything depends
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upon the fact that Christ incorporated Himself into our body, becoming
bone of our bone and flesh of our flesh, in order that He might condemn
sin in the flesh, and taking our “ body of the flesh of sin ” or “ the body of
death ” (as St Paul speaks of it) to the death of the Cross, work out atone-
ment, and open up a new and living way through Himself to the Father.

That is all summed up in the words :
“ God was in Christ reconciling the

world unto himself not imputing their trespasses unto them, for he hath
made him to be sin for us who knew no sin that we might be made the
righteousness of God in him ” (2 Corinthians 5 : 19, 21). In that recon-
ciliation the movement began with the descent of Christ into our humanity
at His birth and completed itself in His descent into our death, all

for us and our salvation ; and His ascent began with His resurrection

and completed itself in His ascension, all for us and our salvation. And yet
while we speak of His ascent as beginning with His resurrection we must
not forget that hi the birth of Christ we have, in the midst of the old human-
ity and out of it, the birth of a new humanity. It is that new humanity,
which throughout tho whole course of His earthly existence was maintained
in obedience to the Father, which was raised from the dead, and which
Christ carried with Him to the right hand of the Father. The redemption
and re-creation of our humanity began with the birth of Jesus. The
body that was prepared for the Son of God in the womb of the Virgin
Mary wyas the body which could not be holden of death even when it was
bearing the sins of the whole world, for God did not suffer His Holy One to

see corruption.

When the New Testament speaks about the Body of Christ into which
we are baptized two lines of thought merge together :

—

(a) The Body of Christ refers to the body of flesh which He, the Holy
and Sinless One, took from our fallen humanity that in it He might identify

Himself with the whole of our sin and death in order to redeem us from
sin and death, so that “ in the body of his flesh through death ” we are

reconciled (Colossians 1 : 21 f.).

(b) The Body of Christ also refers to the new humanity which was born
of the Spirit in the midst of, and out of, our sinful humanity. Christ carried

this body through our alienation and death into the life of the resurrection

and into heavenly places. Hence through His resurrection of our humanity
from the grave He has begotten us to a lively hope. That crucified and risen

Body of Christ is the Body into which the Church is incorporated in

Baptism, so that it becomes through the Spirit one with the Body of Christ.

Baptism into the Body of Christ, therefore, is groimded upon the whole
Incarnation of the Son of God, from His birth at Bethlehem to His resurrec-

tion in body, from His circumcision on His eighth day to His crucifixion

on the Cross. It is the Baptism of Jesus in the Jordan that binds His
birth with His death—His circumcision with His crucifixion. Thus the whole
earthly existence of Christ in the form of a Servant was by Himself called

His Baptism—“ the baptism with which I ayn bemg baptized ” (Mark 10 : 38 f.

See J. A. T. Robinson, ‘ Scottish Journal of Theology,’ vol. 6, p. 259).

The two terminal events of that Baptism were His birth and His ascension,

but between them was the whole life and ministry of obedience and
reconciliation, especially in the crucifixion and resurrection. What hap-

pened in fact and in flesh at His birth was given sacramental enactment
and signification when He was baptized among sinners and consecrated for

His mission of reconciliation. In his Baptism in the Jordan His death and
resurrection were given sacramental anticipation, for it was with His

actual Baptism that Jesus stepped forth to inaugurate the Messianic Age,

to bring in tho Kingdom of God opening it to all who follow Him.
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Two facts in particular may be emphasised at this point :

—

(a) Because Christ took upon Himself ora humanity in order to heal

it, because He incorporated Himself into our body in order that He might
make atonement for us, He has made it possible for us to share in His
Humanity and to be incorporated into Him as His Body. The ground of

Baptism is Christ’s incorporation of Himself into our humanity.

(
b )

Although Christ had already been incorporated into our humanity
at His birth and had grown up from infancy in that oneness with us, He
submitted to be baptized in water, so that through Baptism, in which He
was numbered among us transgressors, we might be made joint-heirs with
Him as sons of the heavenly Father.

‘
‘ As many of you as have been baptized into Christ have put on Christ .

Ye are all one man in Christ Jesus. When the fulness of tune was come,
God sent forth his Son, made of a woman, made under the law, to redeem
them that were under the law, that we might receive the adoption of sons.

And because ye are sons, God has sent forth the Spirit of his Son into your
hearts, crying, Abba, Father ” (Galatians 3 : 27, 28 ; 4 : 4-6). Baptism is

related to the birth of Jesus Christ as much as it is to His death and
resurrection.

(2) Baptism Common to Christ and His Church.

Long ago, John Calvin reminded us that according to the teaching
of the New Testament there is only “ One Baptism” (C.R. 51, 191 ;

45 : 125 ; Inst. 4:15:6. See R. S. "Wallace, ‘ Calvin’s Doctrine of the Word
and Sacrament,’ p. 176), and that Christ is Himself “ the proper object of
Baptism ” (Inst. 4 : 15 : 6 ; 4 : 16 : 1). Primarily “ Baptism ” refers to

the one all-inclusive, vicarious Baptism of Christ for all men (see
1 The

One Baptism,’ by J. A. T. Robinson, ‘ Scottish Journal of Theology,’ vol. 6,

pp. 257-274). That one Incamational Baptism consummated in the
Baptism of Blood on the Cross was undertaken for the sins of all men, but
according to the New Testament that universal Baptism was actualised at

Pentecost in the Church only. The once-and-for-all Baptism of Christ in

Blood on the Cross, and the once-and-for-all Baptism of the Church in

Spirit at Pentecost, are correlative, and so the Baptism of Christ for all

men can be spoken of as the Baptism of the Church. That is why, though
St Paul speaks of Christ as dying for all men (2 Corinthians 5 : 15 ; 1 Tim-
othy 2 : 4 f., etc.), he can also speak of Christ as dying for the Church, and
so speak of the Baptism of the Church. “ Christ loved the Church and
gave himself for it, that he might sanctify and cleanse it with the washing
of water by the word (i.e., the baptismal formula in the name of Christ ;

cf. also John 15 : 3), that he might present it to himself a glorious Church,
not having spot or wrinkle, or any such thing

; but that it should be holy
and without blemish ” (Ephesians 5 : 25-27).

At Pentecost Peter cited the Messianic promise from Joel that the Spirit

would be poured out “ on all flesh ” (Acts 2 : 17 ; Joel 2 : 28 f.). Christ
died for all flesh, and when He was glorified and the Spirit was given (John
7 : 39), it was given for all men ; but, as the New Testament makes quite
clear, the pouring out of the Spirit upon all flesh is offered to all men
through the Church (Acts 2 : 39 ; Ephesians 3 : 10 ; John 20 : 21-23).
It is to the Church that the ministry of forgiveness and reconciliation is

committed, that it may act in Christ’s stead (John 20 : 21-23 ; Matthew
16:19; 18:18; 2 Corinthians 5 : 19 f.). Thus the Church, like Christ,
is a kind of first-fruits of God’s creatures (James 1 : 18).

The Acts of the Apostles describes the Spirit coming upon others as
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well as upon the Apostolic Foundation, as they are brought within the
Church and share its commission from Christ. The Apostles who formed
the inner nucleus and foundation of the Church had been given, according
to John 20 : 22 f., an anticipation of the pouring out of the Spirit at Pente-
cost. Then the Risen Lord recommissioned the disciples with the words

:

“ As the Father has sent me, so send I you. And when he had said this

he breathed on them and said unto them, Receive ye the Holy Spirit :

whosesoever sins ye remit they are remitted unto them, and whosesoever
sins ye retain they are retained,” repeating words which He had usod when
He had first spoken of building His Church (Matthew 16 : 19 ; 18 : 18).

This helps us to understand the event of Pentecost. Whereas on Calvary
Christ once-and-for-all died for the sins of the world (His objective Baptism
for all men), after His ascension He poured out His Spirit once-and-for-all

on the Church, thus giving the Church to share in His Baptism for the
remission of sins. Through the mission of the Church which He sends out
into all the world, teaching and baptizing all nations, all men may receive

the Holy Spirit and share in the saving power of His Cross and Resurrection.
We must speak of the One Baptism as two-fold : the Baptism of Blood

on the Cross and the Baptism of the Spirit at Pentecost. Through the
latter the Church is incorporated into Christ and given to share in His One
Baptism. The Baptism for all men is realised in the Church through the
Baptism of the Spirit, but this Baptism of the Church is for all men in the
sense that at Pentecost the Church is commissioned and consecrated to

take the Gospel to all creatures.

In that sense the Pentecostal Baptism corresponds to Christ’s own
Baptism in the J ordan, where He was consecrated to the mission of the
Cross. The Pentecostal Baptism of the Church corresponds also to the
birth of Christ by the power of the Holy Spirit. At Pentecost the Church
was bom from above, begotten by the power of the Spirit into the New Age.
From then on the Church increases and grows up into the full stature of the

manhood of Christ, as St Paul puts it in Ephesians 4. The following chapter
of Ephesians describes this in terms borrowed from the parable of Ezekiel

16, which speaks of Israel as a foundling girl of heathen parents, whom
Jehovah found, baptised and anointed and, when she grew up, betrothed
to Himself as His bride. So St Paul speaks of the Church, regenerated by
the Holy Spirit and growing up into Christ as His Body, in terms of a virgin

baptized and sanctified by Christ that He might present it to Himself a
glorious Church (Ephesians 5 : 25 f.). Thus the Pentecostal Baptism of the

Church into Christ, through which it is given to share in the One all-inclusive

Incamational Baptism of Christ, may properly be spoken of as the miracu-

lous birth of the Church by the power of the Spirit. As the infant Jesus
grew in wisdom and stature, so this Church is given to grow “ in the know-
ledge of the Son of God, unto a perfect man, unto the fulness of the stature

of Christ ” (Ephesians 4 : 13 f.).

This Baptism of the Church at Pentecost is essentially corporate. This
corporate. Baptism of the Church stands behind the Baptism of every individual

and is prior to every administration of the Sacrament of Baptism. It is only

through and within the Church created by this corporate Baptism that true

administration of the Sacrament of Baptism can take place. When an
individual is baptized within this Church he too is baptized into Christ who
was bom of the Spirit, who died, and who rose again. Hence his Baptism is

his new birth, the beginning of a new life in the Spirit, in which he
grows up in knowledge and stature into the manhood of Christ. That is

why the Baptism of children born of parents within the Church is so right

that it is taken for granted in the New Testament. On the other hand,

when an adult is baptized he has to be baptized “as a little child ” and
becomes as a new-born babe (1 Peter 1 : 23 ; 2:2, etc.). He must not, of
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course, remain as a child, but must learn to put on the manhood of Christ (c/.

1 Corinthians 13 : 11 ; Ephesians 4 : 14 ;
Hebrews 6 : 1 f., etc.). The Bap-

tism of the individual, child or adult, is not a new Baptism, but an initiation

into the One Baptism common between Christ and His Church. It is

•only within that One Baptism (within the sphere of the One Spirit and the

One Body and the One Faith) that he can grow in the unity of the faith and
the knowledge of the Son of God (Ephesians 4 : 4 f

. ;
12 f.). Because the

individual is thus baptized into the Church where the life of Christ overflows

in fulness, he is initiated into a sphere of life far richer and fuller than any
whioh might have been developed in himself apart. Here his life can
be caught up in the fulness of Christ and be enriched beyond all calculation

.

(3) Participation in the Mystery of Christ.

When we ask what the New Testament has to teach about the

Sacrament of Baptism, as distinct from the One Baptism, we find that it

is the ordinance in which, at the command and promise of Christ, we
are baptized in water and the Spirit, and are thus baptized with Christ’s

Baptism, and given to share in the Pentecostal corporate Baptism of the

Church. In the Sacrament of Baptism we are given to participate in the
One Baptism. The New Testament word which describes that participation,

koinonia, refers primarily to our communion or participation in Christ

Himself, through the Holy Spirit, and secondarily to communion or partici-

pation in the Church as His Body. In the same way the Sacrament of

Baptism administered by the Church refers primarily to our incorporation

through the Spirit into Christ, but also, on that ground, to incorporation

into the Church as Christ’s Body.
The New Testament does not use the term “ Sacrament.” It uses the

word “ mystery,” not directly of the Sacraments, but to describe the union
with Christ into which we are baptised and which constitutes the very
heart of the Church as the Body of Christ. Mystery, in the consensus of
the New Testament teaching, refers to the union of God and Man eternally

purposed in God (Ephesians 1 : 9-11 ; 3:11; Romans 8 : 28 ;
9 : 11) but

now revealed and set forth in Jesus Christ (Romans 3 : 25 ; 2 Timothy 1:9;
Colossians 1:26; 2:2; Ephesians 3 : 3). In Christ God makes room in the
midst of our estranged humanity for men to participate in this union. It

is at Pentecost that that mystery of union is fulfilled in the Church, when
the reconciliation of man to God now finally accomplished at the Ascension
overtakes the Church in the Coming of the Spirit who fills the Church with
Christ and lodges the Mystery of Christ in the Body of the Church. Hence-
forth through Baptism into Christ men are made partakers of this Mystery.

“ Mystery ” has a two-fold sense in New Testament usage. Primarily
it is “ the mystery of Christ ” (Ephesians 3:4), but it is also the mystery
that is revealed among the Apostles and Prophets (Ephesians 3 : 6) who
are the foundation of the Church (Ephesians 2 : 20), and is fulfilled among
the nations as “ Christ in you, the hope of glory ” (Colossians 1 : 25-27).

This duality in the mystery is also reflected in the duality of Paul’s use of
economy ” (oxkonomia) which on the one hand means God’s dispensation

of the mystery (Colossians 1 : 25 ; Ephesians 1 : 10), but on the other hand
the stewardship of the mystery given to the Apostolic Church (Ephesians
3 : 2, 9 ; Colossians 1 : 25 ; 1 Corinthians 4 : 1 f.).

It is significant that the word “ mystery ” should come so many times
in Ephesians which more than any of the other Epistles appears to make
use of Mark’s Gospel. Paul’s use of mystery is not really different from
that of Jesus (Mark 4:11; Luke 8 : 10 ; Matthew 13 : 11) :

“ To you is

c
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given to know the mystery (or mysteries) of the Kingdom of God.” Both
singular and plural are found ; the plural emphasising the knowledge of
that mystery, the singular emphasing the Person of Christ as the full content
of that mystery. Clearly St Paul understands the revelation of this mystery
to refer not only to the secret of the Person of Christ as God and Man, but
to the actual revealing of that secret to men.

The Fellowship of the Mystery.

From the teaching of St Paid it is not difficult to see why the Mystery
of the Kingdom gathered round itself a conclave of twelve disciples to whom
it was given to know the Mystery as it was not given to those wTho were
without. “To you it is given to know the mystery of the Kingdom but to
those that are without all things are done in parables ” (Mark 4 : 11).

Several Old Testament passages are in the mind of Jesus at that point,

such as Deuteronomy 19 : 29, and Psalm 78 : 12, but especially Isaiah 8 : 16 f.

which speaks of the Messianic testimony as sealed up among the disciples.
“ Behold I and the children which the Lord hath given me are for signs

and wonders in Israel” (see Hebrews 2 : 13). That is also recalled in an
“ unwritten saying ” of Jesus found outside the New Testament (Clem.
Alex. Strom. 5 : 10 : 69 ; Clem. Horn. 19 : 20) in which Jesus speaks of
His “ mystery ” which He has between Himself and the sons of His house

(oikos ; c/. Mishnah, Yoma 4:1). We have also to think of this Mystery of
the Kingdom in terms of the two-fold fact in the Danielic vision that the
Kingdom is given to the Son of Man and to the Saints of the Most High
(Daniel 7 : 13 f. ; 27 ; cf. Daniel 2 : 44). Thus the Mystery of the Kingdom
is not only the Mystery of God and Christ (Colossians 2:2; 1 Timothy
3 : 16, etc.) but also the Mystery of Christ and His Church (Colossians

1 : 26 f. ; Ephesians 5 : 32). Christ died One for all, to form all who are
baptized into Him into One, or into One Body (Galatians 3 : 27-29 ; 1 Cor-

inthians 12 : 12 f. ; Romans 6:3; Ephesians 4:4; Colossians 3 : 15).

Mystery, then, refers on the one hand to the union of God and Man in Christ,

on the other hand it refers to the union of Christ and His Church,
“ the fellowship of the mystery ” (as one reading of Ephesians 3 : 9 puts it

;

cf. verse 6).

This mystery is fulfilled in the midst of the Church of the Apostles and
Prophets as through the Spirit the risen Christ dwells in their midst and
makes them stewards of God’s mysteries and able ministers of His Spirit

(1 Corinthians 4 : 1 f. ; cf. Romans 11 : 25 ;
16 : 25 ; 1 Corinthians 2 : 1-7 ;

13 : 2 ; 14 : 2 ; 15 : 51 ; Ephesians 6 : 19 ;
Colossians 4 : 3). Upon this

foundation of the oneness between Christ and His Apostles the whole
Church is grounded and built up as One Body in Christ. The Mystery
which was concealed from the ages is now made manifest in the parables of

Jesus and in the kerygma of the Apostles. It is fulfilled in the midst of

time in the form of the Body of Christ (Colossians 1 : 24 ff. ; Ephesians

2-5), and will in the end be brought to its consummation (Revelation 10 : 7.).

It is the Apostolic Gospel that manifests that Mystery (Romans 16 : 25 f.)

and it is through Baptism that we are given to participate in it (Ephesians

5 : 25-33), and through Communion that our participation in it is ever

renewed (Ephesians 3 : 1-11).

It is God who dispenses the Mystery, but the Church is committed with

the stewardship of the Mystery. Its ministers are called “ stewards of the
mysteries ” (1 Corinthians 4:1). Here “ mysteries ” refers to the Word and
the Sacraments in their inseparable relation with each other. If the New
Testament does not employ a word like our “ sacrament ” for Baptism, it

is because the preaching of the Word and the administration of Baptism are
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inseparable. They are two aspects of the one Mighty Act. The Sacrament
of Baptism and Christ’s own Baptism for us are thought of so closely

together that it is impossible to distinguish between what happens in

Baptism and what Christ has already done for us. St Paul preferred to use

the word “ mystery ” to speak of the whole amazing fact, revealed in the

Gospel, that in Christ God and Man are reconciled, that in the Church the
Mystery of Christ is fulfilled in the midst of the nations, and that those who
are baptized into Christ participate in Christ’s Mystery

—

i.e., participate

both in His Revelation of God and in His Sonship. Baptism into this

mystery involves both “ enlightenment ” and “ regeneration ” through
the Spirit.

Baptism into the New Creation.

The application of the word “ mystery ” to the Sacraments has, how-
ever, another aspect which we must seek to expound. We have already

noted that behind the Sacrament of Baptism and all administrations of

Baptism stands the prior fact of the One Baptism of Christ and His Church.
That Church belongs to history, to this world and to this age, but ever
since Pentecost when the Church was by the Spirit baptized into the Risen
Lord, the Church has belonged to the New Creation and to the New Age.
This was the astounding fact that took the breath away from people in the

Early Church. Living on earth and in history they were also living through
the Spirit in the New Age, the Age to Come ! The Church is the sphere in

history where the two ages overlap, the sphere where the future Kingdom
already invades the present and is at work among men. That Kingdom
broke into the present age in the Incarnation, death, and resurrection of

Christ, and at Pentecost overtook the Church, constituting it as the instru-

ment of the Kingdom of Christ on earth, the community or covenant-
society in history, where the Risen Lord is mightily operative by the power
of His Word and Spirit.

The Sacraments are the ordinances which Christ has given to the
Church to administer at the point where the two worlds, the old and the
new, or the two ages, the present age and the age to come, overlap each
other. In this sense, as Calvin was accustomed to point out (e.g., Comn.
on Isaiah, 7 : 12), the Sacraments are miracles in which a supernatural
event takes place in a natural form. This is an even more wonderful kind
of miracle, for under the natural forms of this world such as water, bread,
and wine which Christ has commanded us to use, the miraculous happens :

we who live in this world and this age are given to participate in the
new world and in the age to come. When the Kingdom of God reaches
its consummation and all things are made new, there will be no need for

Sacraments. But so long as we still live in this fallen world, so long as we
still wait for the redemption of the body, we are given the Holy Sacraments.
Through them, on the promise of Christ which He always fulfils, we who
still live in this world become new creatures and “ taste the powers of the
age to come ” (Hebrews 6 : 5 used of the baptized).

Baptism, then, is our translation out of darkness into the Kingdom of
God’s dear Son, and into the Church as the operational sphere of the salva-
tion-events of the birth, life, death and resurrection of Christ (Colossians
1 : 12 ff.). It is our insertion into the historical events of Christmas, Calvary
and Easter, and into their abiding operation through the Word and Spirit
of the crucified, risen, and ascended Lord. To be baptized in the Church
means, therefore, to be placed by the Spirit under the fact that Christ who
became bone of our bone and flesh of our flesh died for us and rose again for
us and is our living Lord. But more than that : it means to be inserted into
the sphere of the Spirit’s activity, which makes the birth, death, and resur-
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rection of Christ contemporaneously operative as saving deeds for us. In
Baptism we are thrust into the New Time inaugurated by the Incarnation,
where Christ in His death and resurrection is triumphant over all the tyrant
powers of sin and guilt and darkness, and where through the Spirit we may
partake of the powers of the age to come. In Baptism the boundary line

between this world and the world to come, between the old life and the
new life, is already crossed. He who is baptized is already in the Kingdom
of Christ, where all things strain towards their consummation in an event
that can only be expected from beyond : the coming of Jesus Christ in

Glory and Power.
Baptism means that the total existence of the baptised is now con-

ditioned by the Lordship of Christ and His coming Kingdom. The Baptism
of the individual, therefore (infant or adult), brings his total existence from
birth to final judgment into relation with the death and resurrection of
Christ, with His ascension and with His coming again in Glory. Thus,
though the administration of Baptism is enacted in a moment of time, it

is actually an event in the power of the Spirit that carries on throughout the
whole of man’s existence, and concerns him body and soul in the totality

of his historical being. Baptism is thus an event of a total kind in which
the whole of our being is grounded upon Christ as the Lord of our existence.

But just because Baptism concerns our total existence its ultimate truth is

only revealed at the end, in the coming again of Christ, in judgment and
resurrection. The great mystery of Baptism is this :

“ Ye are dead and
your life is hid with Christ in God ” (Colossians 3 : 3). “ It does not yet

appear what we shall be but when he shall appear, we shall be like him,

for we shall see him as he is ” (1 John 3 : 2). In Baptism we are imprinted

with His likeness already. That is Mystery in the sense of the New Testa-

ment because, so long as wo are pilgrims in this world, and so long as we wait

for the redemption of our body, the truth of our Baptism is revealed only

to faith and not to sight. Until the veil is taken away and faith yields to

sight -we are given the visible ordinance of Baptism with the promise that

what we do in water in obedience to Christ’s command, God does in reality,

in Spirit and in Power. It is God the Creator who is active in Baptism, so

that under His action Baptism becomes the Sacrament of the New Creation,

the rite by which we enter on the regenerate life ( 1 Peter 1:3; Titus 3:5;
John 3 : 3-5).

(4) Participation in Christ’s Death and Resurrection.

The specific nature of God’s act upon us in Baptism is carefully

described by St Paul in a number of passages of great importance, particu-

larly in Romans 6 : 1 ff. Here St Paul teaches that through Baptism we
actually participate in the death and resurrection of Christ and are thereby

incorporated into Christ and set free from the dominion of sin.

Some preliminary observations may give the doctrinal and liturgical

setting of Paid’s exposition :—

-

(a) In the previous chapter St Paul has been drawing a contrast between

Christ and Adam (Romans 5 : 12 ff.) in which He speaks of Christ as enter-

ing our Adamic existence and through obedience where Adam was dis-

obedient working atonement in His death and resurrection, and as Head
of the race opening up a way into the New Creation. The contrast is

expressed most succinctly by a verse in 1 Corinthians 15 : 22 :
“ As in

Adam all die, even so in Christ shall all be made alive.” In Romans 5 that

is expounded also in terms of the solidarity of the One and the Many.

(b) The liturgical setting behind this exposition of Baptism is provided



REPORT OF THE SPECIAL COMMISSION ON BAPTISM. 37

by the actual form in which Baptism was administered. Those who were
baptized stripped off their old garments, renouncing their old life and all

the powers of darkness, descended into the waters and were immersed in

them, in an act signifying burial with Christ. Then they ascended out of
the waters in an act signifying resurrection with Christ, and put on a white
garment in token of their new life in Christ. This is what Paul refers to

when he says :
“ Know ye not that so many of us as were baptised into Jesus

Christ were baptised into His death ? ” (Romans 6 : 3).

Then Paul proceeds to his argument. “ Therefore we are buried with
him by baptism into death ” (v. 4). In that liturgical act of Baptism there

are representative actions. The descent into the water signifies the death
of Christ, and the ascent signifies His resurrection. But Baptism is no
merely symbolic rite. Here we are concerned with actual fact. “ Therefore
we are buried with Him by baptism into death.” This fact is a reality

within the whole setting in which St Paul has been speaking :
“ As in

Adam ... so in Christ.” There is a comparison between what happened
to Christ and what has happened to us in our Baptism. This is not a com-
parison between what happens in Baptism symbolically and what happened
to Christ in historical fact, but a comparison between what happened to

Christ in fact and what in actual fact happens to us in Baptism. “ As
Christ was raised from the dead, even so we also should walk in newness of
life.” In these two verses Paul is concerned to show that what happened to

Christ in His death and resurrection happens to us also in Baptism, so that it

controls our whole life ever after. It is a comparison which identifies the
event in Baptism with the death and resurrection of Christ for us. Then
as if Paul is not satisfied that his readers will understand the full depth of
what he means, he goes on in the next two verses to speak of our being
actually united with Christ both in His death and in His resurrection, and
to speak in the most concrete and personal terms of what has happened to
us in Baptism as a crucifixion, and a liberation from sin.

As Professor William Manson has put it : “St Paul will here show them
that Baptism into Christ signifies and effects nothing less than organic
identification of our lives with Christ in His act of dying and rising again
from the dead. Hence the language of this passage. ‘ We have been buried
with Him by Baptism into death, so that as Christ was raised from the dead
by the glory of the Father, so we too might walk in newness of life ’ (Romans
6:4). In the next verse we read of Christians being united (symphytoi)
with Christ by Baptism, Baptism being the ‘ likeness,’ or, as I would rather
translate it, the ‘ concrete representation ’ (homoioma) at once of His death
and of His resurrection (Romans 6 : 5). The result is that Baptism commits
us to a personal death to sin and a personal resurrection to newness of life

in Christ. In fact, for the Apostle the whole Christian life becomes the
spiritual re-enactment in the baptized of the whole series of acts of God
wrought in the life, death, resurrection, and heavenly ascension of Jesus
Christ.”

Two words used here by St Paul repay close scrutiny :

—

(a) Symphytoi. Literally the word means we have been made to grow
with Christ, grafted together with Him in growth, or even born together
with Him, livingly united with Him, by Baptism which is the concrete
representation of His death. A similar idea of grafting is used by Paul in
the eleventh chapter of Romans, though there he uses a different and
apparently technical word from arboriculture. The doctrine in the sixth
chapter of our baptismal grafting together, or union with Christ, is the
same as we have in the teaching of Christ in the fifteenth chapter of John’s
Gospel :

“ I am the Vine. Ye are the branches.” As we have already
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noted, the Vine includes the branches, which through participation in the
Vine grow and bear fruit (c/. also Mark 14 : 25). If we use that language
here, Paul’s meaning is to be put in this way : through Baptism branches
which did not belong to Christ, the Vine, are united to it in growth (c/. A.
Nygren, ‘ Commentary on Romans,’ p. 234). By Baptism into the death
of Christ there takes place a divine operation through which we are bom
together with Christ, and grow with Him into the full stature of His man-
hood. It is by the death of Christ that we are inserted into that whole
movement of birth and new life.

(b) Homoioma. Literally this means visible and concrete representation.

The other Pauline uses of the word are instructive, particularly in Romans
5 : 14 ; 8:3; and Philippians 2 :7. From these it becomes clear that when
homoioma is applied to Christ it refers to His concrete embodiment in our
humanity so that, although He is the Son of God, He has become as we are.

Homoioma refers to His concrete embodiment in our flesh of sin so that
although He is Holy and sinless, He has become like us. Homoioma entails

a comparison in likeness, but at the same time a concrete embodiment or
identity. With regard to Christ Himself homoioma refers to His Incarnation
in the form of Man in which He assumed our fallen humanity in order to

redeem it. When Paul uses homoioma in this passage, he uses it as a synonym
for Baptism, for the words “ buried with Him by baptism into death ” are

exactly parallel to the words “ united with Him in the homoioma of His
death.” Though the word homoioma refers to Baptism it cannot, in the
expression “ homoioma of His death,” be divorced from homoioma in the
other sense where it refers to Christ Himself. In other words, this is one
of those instances in the New Testament where it is impossible to separate
our Baptism into Christ from His One Baptism for us. Homoioma refers

here to Bajptisma and in both instances it is the actual historical death and
resurrection of Christ on our behalf that is the real content of the word
or the event behind it. In our Baptism into Christ there takes place such
a union with Him that it is impossible to separate out our Baptism from
His death and resurrection. Thus the different expressions Paul uses all

mean the same thing : baptized into Christ, baptized into His death, buried

with Him by baptism into death, planted together in the homoioma of His
death, crucified with Christ, and also circumcised with the circumcision of

Christ (Colossians 2 : 11).

Now we are in a position to draw out more fully what Paul has to say
about Baptism.

Participation in Christ's Death.

Baptism involves in the most real sense our participation in the death
and resurrection of Christ. The stress of St Paul in Romans seems to be
mainly upon Baptism into the death of Christ, although elsewhere, as in

1 Corinthians and Colossians, it is mainly upon the resurrection of Christ.

The truth is that for St Paul death and resurrection are inseparable : they
are one event. That is why in the Early Church the death and resurrection

of Christ were always commemorated together, for it was the one work of

Redemption in both. Baptism meant a Baptism into death and into

resurrection, but until the resurrection of the dead, the significance of

Baptism inevitably carries great emphasis upon the fact that we are planted
under the Cross and participate in the power of Christ’s death which cancels

our sin, does away with our guilt, and makes atonement. To be baptized

into the death of Christ has backward reference, for all the sins of the past

are undone and put away. Baptism thus carries us right back to the very
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beginning, so that we become children again in the Kingdom of God : we
are bom again. But this Baptism into death has future reference as well

;

for, all sin and corruption being destroyed by Christ’s death, it is effective

for the whole of our life, and reaches out beyond our death into the resurrec-

tion. That is involved in its once-and-for-all character. Like the death of
Christ, Baptism is unrepeatable, for it avails for ever (Hebrews 6 : 4 f.).

The rite of immersion in water at Baptism represents burial with Christ

but does not readily represent crucifixion with Him. Thus Baptism into

the death of Christ on the Cross can be described by Paul in terms of circum-
cision. Paul’s thought is that while circumcision is only of a part of the

body, crucifixion is the circumcision of the whole body. As circumcision

puts off the flesh in part, the crucifixion of Christ is the act whereby He
puts off the whole body of the flesh of sin which He had assumed for our
sakes. Thus addressing the Colossians as those who are “ complete ” in

Christ, he says : “In him ye are circumcised with the circumcision made
without hands, in putting off the body of the flesh by the circumcision

of Christ : buried with him in Baptism, wherein ye also are risen with
him through the operation of God who hath raised him from the dead.
And you being dead in your sins and the uncircumcision of

.
your flesh,

hath he quickened together with him, having forgiven you all tres-

passes. . . .” (Colossians 2 : 11 f.). Elsewhere Paul speaks of Christ as the
“ minister of circumcision ” (Romans 15 : 8). It is He, who was circum-
cised for us on the Cross in putting away the body of sin, who circumcises

us in Baptism, putting away from us ‘ the flesh,’ or crucifying the ‘ old
man ’ (Romans 6:6). Quite clearly for Paul both circumcision and baptism,
which Judaism used as the rite of incorporation into the Holy People, have
to be used to express the relation of the Christian Sacrament of Baptism
to the death of Christ on the Cross. Not only do we die with Christ in

Baptism, but the old life of sin is renounced and put away for ever. The
great difficulty of this language in Colossians 2 is simply that it is impossible
to distinguish our circumcision in baptismal crucifixion from the Circum-
cision of Christ in His Crucifixion on the Cross—but that is precisely the
point of the Sacrament, that through it we are inserted into the event of
the Cross and actually participate in it as Christ’s mighty act that saves us.

Participation in Christ's Resurrection.

St Paul thinks of Baptism and Christian Circumcision as going further.

Because of the inseparable relation between Christ’s death and resurrection,
there is an inseparable relation between our Baptism into His death and our
resurreotion in Him. If we are planted together by Baptism into Christ’s
death we shall also be raised with Him. Indeed we already participate in

His resurrection. Baptism is therefore our ingrafting or initiation into the
risen Christ, into the new world of the resurrection, into the new creation.
Baptism is in fact the “ first resurrection ” for in it the Church finds that
it is “ complete ” in Christ (Colossians 2 : 11), already participating through
the Spirit in the Kingdom and life of the risen and ascended Lord. This
means that we are inserted into the new humanity of the risen Christ.
Because He is ascended and will come again, our baptismal union with Him
carries a fundamentally future reference, reaching out to the final resurrec-
tion of the body. The ascension out of the waters of Baptism is the effective
sign of that ultimate resurrection, and it is such a homoioma of it that here
and now we are given sacramentally to participate in the resurrection and
are sealed for its complete fulfilment.

In Baptism “ the putting off of the flesh ” in the circumcision not made
with hands, has its counterpart in the “ putting on of Christ ” which
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involves “ putting on the new man.” The language here is taken from the
Jewish liturgy of consecration to priesthood. Priesthood in Israel rested
fundamentally upon circumcision through which Israel was set apart as a
kingdom of priests, or a royal priesthood, but within that royal priesthood
the Aaronic priests were consecrated through a rite of baptismal ablution
after which they were clothed with their priestly garments : in other words,
they were invested as priests by putting on the white linen garment of
priesthood. This is why the Christian Church took that over into the
transformed rite of Baptism. As the candidates emerged out of the waters
of Baptism, stripped of their old lives, they put on white robes in token of
their putting on Christ, and putting on “ the new man which after God is

created in the righteousness and holiness of truth ” (Ephesians 4 : 24).

They are baptised, therefore, into a royal priesthood (1 Peter 2 : 5 f.) and
into a Holy People.

This whole movement in Baptism as a reduplication in us of the death
and resurrection and ascension of Christ is remarkably expounded by St
Paul in the first and second chapters of Ephesians. As “ sealed ” and
“ enlightened ” in Baptism we have entered into the inheritance of what
God has wrought in Christ. God raised up Christ from the dead and set

Him at His own right hand in heavenly places, and has given Him to be
the Head over all things to the Church which is His Body (Ephesians
1 : 13-23). We were dead in trespasses and sins, but God has also quick-

ened us together with Christ, and has raised us up together, and made us
sit together in heavenly places in Christ Jesus (Ephesians 2 : 1-10). This
parallel between Christ and the Church is not a parallel of similarity

only. The resurrection of the Church is the direct effect of the resurrection

of Christ. It is not effect in the sense of a new and subsequent event, but
effect as something that is already involved in the resurrection of Christ.

It proceeds from it more by way of manifestation of what has already
taken place, than as new effect resulting from it. Thus Baptism with Christ

reveals a reduplication in the Church not only of the death and resurrection

but even of the ascension of Christ. The whole incarnational descent and
heavenly ascent of Christ is involved (Ephesians 4 : 4-10).

In Christ.

The participation of the baptized in the death and resurrection of Christ

involves a translation out of one dominion into another, out of the sphere

where sin reigns into the sphere where grace reigns, out of the lordship of

the powTers of darkness into the Lordship of Christ (Colossians 1 : 13 f.

;

2:11 f.). In the second part of the sixth chapter of Romans, St Paul
describes this in language borrowed from proselyte baptism. In Judaism,
baptism, even in the case of converts, was always self-administered, except

in the case of infants or slaves. When a man was baptized he became such

a new creature that all previous relations and bonds belonging to the old

life were cancelled. This applied to the slave too, wrho would therefore be

baptized into Judaism as a free man. To obviate that it was enacted that

if a master wanted to proselytise a slave and keep him as a slave, he had
to administer baptism to him forcibly, firmly holding him under the water

in token of his baptism from one servitude to another. It must have
startled Paul when he was baptized by Ananias in the Christian fashion

rather than in the Jewish fashion of self-administered baptism. But ever

afterwards he regarded himself as the slave of Jesus Christ. To be baptized

into Christ is therefore an act which translates us from one servitude to

another, from the servitude of sin to the obedience of Christ.
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Christ in Us.

This servitude or obedience to Christ is, however, the life of freedom
in the Spirit who now dwells in the baptized. Here the thought of Baptism
into Christ is completed by the thought of Christ dwelling in us by the
Spirit (Romans 6 : 6 f

. ; 8 : 9 f.). Baptismal insertion into Christ, and into

the Church as the operational sphere of the Spirit, has its counterpart in

the action of the Spirit, whereby “ Christ clothed with His Gospel ” is

inserted into us, not in word only but in power. Baptism is no mystical

experience but the actual working out of the death and resurrection of
Christ within the Church. To use other language from St Paul, the growing
up into Christ which begins with baptismal birth (Galatians 3 : 26 f. ;

4 : 1 ff.) has its counterpart in the birth of Christ in us (Galatians 4 : 19),

for our conformity to Christ has its counterpart in His being formed within

us. In other words Baptism is the Sacrament of regeneration, in which
we are born anew in Christ and He is formed anew in us. We begin our
growth together (symphytoi) and the Christological pattern is made to

appear in us.

Infant Baptism and the Lord's Supper.

It is here that we see the relation between infant Baptism and the Lord’s
Supper very clearly. In Baptism the infant is baptized into Christ and
into the Church which is His Body. He is baptized into a sphere of life

and a fulness of riches within which he grows up nourished by the Word
and the Spirit, creatively imprinted with, and growing into, the image and
likeness of Christ. From the side of the infant this new life is described as

growth into Christ, but from the side of Christ it may be described in

terms of “ accommodation,” to borrow an expression from Calvin. Through-
out all our existence God in Christ acts towards us consistently, but His
action is “ according to the measure of the grace given to us,” or “as we
are able to receive it.” It is accommodated to our weakness and capacity.

That is one of the very reasons why, according to Calvin, we are given the
Sacraments. In this perspective it is clear that God accommodates Himself
to an infant in its weakness otherwise than as He accommodates Himself
to a mature adult. He tempers His revelation, accommodates His Self-

giving to our growing and expanding capacities, and to learned and un-
learned, according to the proportion of faith given to each. This divine
Self-accommodation is dynamic, running throughout the whole course of
our lives, in which the divine Word is continually brought to bear upon us
through the Spirit. The movement begins at the earliest, in infant Baptism
and reaches out to death and resurrection in the Advent of Christ. By
Baptism the child is initiated into that whole movement of regeneration.
The infant is inserted into the sphere where the Word increases and multi-
plies, where the Word judges and slays and makes alive—the Church.
As God through His Word and Spirit accommodates Himself to the child,,

the reality of Baptism is disclosed in the growing life and faith of the child.

The ultimate reality will only be revealed in the resurrection of the body,
but that reality is also disclosed within time in Holy Communion whereby
we are renewed in our incorporation into Christ, and where our insertion
into the operational sphere of the saving events of the Incarnation has its

counterpart in the insertion of Christ into us. In Baptism the child is

planted in Christ but this ‘ in Christ ’ comes to its full reality when in Holy
Communion Christ comes to abide in the heart of the child. Thus the
baptismal ‘ in Christ ’ a.n^dvthfe, Ex^charistic ‘ Christ in us ’ belong together.
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Hence the New Testament can use the same language for both, as in 1

Corinthians 12 : 13.

We may think of this on the analogy of Christ. Between the birth of
Jesus and His death and resurrection He grew up in His Father’s House,
and then entered upon His ministry which led to the Cross where He gave
Himself a ransom for all. So between our Baptism and our participation
in Holy Communion we are brought up under the ministry of the Word,
and through it are brought to confess the name of Christ, to take up His
•Cross and follow Him. Thus our infant Baptism into Christ discloses its

effectual reality in the confession of faith and in Holy Communion.

The Fruit of Baptism,

It is possible to turn the truth of God into a lie and to hold down the
truth in unrighteousness (Romans 1 : 18, 25). It is possible to turn the
sign of Baptism into the very mark of the beast, as the Apocalypse puts it.

Baptism comes to its truth in our ‘ Amen,’ as we through the Spirit cry
‘ Abba Father.’ But'Baptism can be denied. Nothing can alter the object-

ive fact of our Baptism, that we have been baptized into the death of Christ,

any more than it can alter the fact that Christ died for us. No sin of man
can undo that fact, but he can turn his back upon it and repudiate his

Baptism, which remains to become his judgment, although it still avails

for him if he turns round, and in conversion becomes as a little child again,

finding refuge in the name of Jesus Christ as his Saviour. Just as at the
Ford’s Table we eat and drink either salvation or damnation (1 Corinthians
11 : 27 f.), and just as the Gospel is a savour of life unto life and of death
unto death (2 Corinthians 2 : 16), so our Baptism into the death of Christ

is for our life, but if after Baptism we turn against Christ, the death of

Christ becomes our judgment, for it is by the Man Christ Jesus that we will

be judged (Acts 17 : 31).

We proclaim the Gospel that Christ died for all men and seek to baptize
all nations into Christ. Within the Church we proclaim the Gospel calling

all who are baptized to deny themselves and take up the Cross and follow

Christ, claiming them as Christ’s very own by right of their Baptism into

His name, and their sealing with the Spirit of promise as His purchased
possession (Ephesians 1 : 13 f.

; 2 Corinthians 1 : 21 f.). It is our prayer
that they will hold fast to the name of Christ, as Christians glorifying

God in that name and bearing the reproach of Christ (1 Peter 4 : 14-16).

We believe that the Spirit of Glory and of God which rested upon Christ at

His Baptism will rest upon them (1 Peter 4 : 14; c/. Isaiah 11:2; John 1 : 33),

and that as Christ was raised up by the Glory of the Father, so they also

will walk in newness of life (Romans 6:4; cf. 2 Corinthians 4 : 17).

(5) Baptism as Cleansing in the Blood of Christ.

Another primary way in which the New Testament speaks of the

act of God in Baptism is in terms of washing. Thus for example in Acts
22 : 16, where Paul is speaking of his own Baptism he recalls that Ananias
said to him :

“ Why tarriest thou ? Arise and be baptized and wash away
dhy sins, calling on the name of the Lord.” It is sometimes felt to be
difficult to harmonise this conception of Baptism as the Sacrament of
cleansing and forgiveness with the conception St Paul teaches in Romans
6 of Baptism as the Sacrament of participation in the death and resurrection
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of Christ. There is no real difficulty, however, because there is no real

difference. When Paul himself speaks of Baptism as a “ washing away of

sins,” he thinks of that as a Sacrament of the cleansing which we have in

the Blood of Christ. Christ died to make atonement, so it is through
His Blood that we are reconciled to God, our sins are forgiven, and we are

cleansed. The way Paul regarded this becomes clear when we compare
what he said to the Ephesians in Acts 20 : 28 with what we find in Ephesians
5 : 25. In the former passage he speaks of the “ Church which God has
purchased with his own blood.” This refers to the actual event of the

death of Christ on the Cross. But in the second passage Paul says, Christ
“ loved the Church and gave himself for it, that he might sanctify and
cleanse it by the washing of water by the word, that he might present it to

himself a glorious Church, not having spot or wrinkle . . . but that it should

be holy and without blemish.” In the Sacrament of Baptism in water it is

Christ who acts, cleansing us through His Blood. Baptism as a washing
from sin is the Sacrament in which we are given cleansing in Christ’s Blood,
forgiveness of sins through His death on the Cross.

To understand the language that the New Testament uses we have to

recall the rites of the Old Testament, practised by Judaism, which are

transformed in the Christian Sacrament. In Judaism we have to distinguish

between two kinds of baptismal ablution, one which came mainly to be
a ritual cleansing of the body, and the other which was a very solemn act

speaking of cleansing from sin and death. An example of the first is the
ritual bath that a husband and wife had to take after cohabitation. In
such a ritual bath it was important that the whole body should be immersed
in water, and Judaism laid down very stringent regulations about that.

But there was another kind of baptism which was not concerned with the

body so much as with spiritual uncleanness and with death. The com-
monest example of that was the sprinkling of ash from the Red Heifer
mixed with water upon those who needed cleansing. (Numbers 19 : 1 ff. ;

Hebrews 9 : 13, etc.). Because this had to do with sin and death the
importance of it lay in what was signified, not simply in the form, and
sprinkling was perfectly adequate as a symbol. Most religious uses of the
word “ baptize ” extant in Judaistic Greek refer to this sprinkling with
water, and it undoubtedly had a great deal to do with the Christian under-
standing of Baptism. The Red Heifer was a unique sacrifice which was
passed through fire and reduced completely to ashes which were laid up
without the camp. Whenever anyone suffered defilement from death, or

had to be cleansed from leprosy, or a priest had to be prepared to officiate

in the service of Atonement, he was sprinkled with water and ash of the
Red Heifer, called sin-offering water. It is significant too that the proselyte
to Judaism was sprinkled with this sin-offering water between his circum-
cision and baptismal ablution seven days later. In all cases this was
spoken of as “baptism from death” (c/. Sirach 31 (34) : 30), and may be
the idea that lurks behind the difficult passage in 1 Corinthians 15 : 29
about baptism “ for the dead.” Whenever this “ baptism from death ”

was added to another rite of ablution, the latter was given a solemn inter-

pretation as cleansing from the awful uncleanness of sin and defilement
from death.

Apart from the baptism of the proselyte which we have already exam-
ined, we may note the two other instances which appear to influence the
New Testament Sacrament of Baptism as cleansing.

(a) The baptism of the priests both in their consecration and in their

cleansing before offering sacrifice. In this rite the priests were both baptised
in water and sprinkled with blood. This baptismal immersion in water
was the counterpart to sprinkling with the blood of the Covenant. Relig-
iously it was the blood which cleansed through effecting atonement, but
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the washing in water acted out the cleansing. Seven days before the Day
of Atonement, for example, the High Priest was set apart, sprinkled with
sin-offering water and “ baptised from death,” and then after a total
immersion on the Day of Atonement in which he put off his garments and
put on his holy garments, he could engage in the service of Atonement.
According to the regulations in the Old Testament he needed to be com-
pletely washed only once, but afterwards, as he went in and out of the
Holy Place, he had only to wash his hands and feet (Exodus 29 : 4 ; 40 : 12 ;

Leviticus 8:6; 14 : 4 ; Numbers 19 : 7 f. This is carefully described in

the Mishnah, Yoma, 3 : 1 If.).

This is the rite which lies behind a number of passages in the New
Testament, where language from the liturgy of the Old Testament is used
of Christian Baptism. Thus Hebrews 10 : 22 says :

“ Let us draw near
with a true heart in full assurance of faith, having our hearts sprinkled
from an evil conscience, and our bodies washed with pure water. And
let us hold fast the confession of our faith without wavering.” From the
discussion in the ninth chapter (verses 12 f., 20 f.

; cf. 10:4 f, 11 f.) it is

clear that he has in mind the rites we have just described. In the last

chapter (13 : 11 f.) he even speaks of Christ as having suffered without the
camp, seeing in Him not only the fulfilment of the sacrificial Lamb but of
the Red Heifer. The Epistle to the Hebrews thinks of Christian Baptism
in water as the cleansing through which we are purged by the Blood of
Christ and allowed to draw near to God as priests in the name of our High
Priest.

The same way of speaking of Baptism is found in Revelation 1:5:
“ LTnto him that loved us and washed us (or loosed) us from our sins in his

own blood, and has made us a kingdom and priests unto God and His
Father, to Him be glory and dominion for ever and ever.” This teaching is

pursued throughout the book in similar ways (Revelation 7 : 14 ; 22 : 14,

etc.). The wearing in Christian Baptism of the priestly or baptismal white
robe is particularly significant (Revelation 3:4 f. ; 3:18; 4:4; 6:11;
7 : 9 f. ; cf. Yoma 3 : 6).

Another passage where the same idea is apparent is John 13 : 10, where in

solemn action at the Lord’s Supper Jesus washes the disciples’ feet and at the
request of Peter to be completely washed that he might be wholly identified

with Christ, Jesus says :
“ He that is bathed needeth not save to wash his

feet, but is clean every whit.” He seems to be referring to the fact that the

disciples have been wholly baptized and that does not need to be repeated.

Like the priests who go in and out of the Holy Place, they require only to

have their feet washed. This washing speaks of the renewal of their forgive-

ness received in the Sacrament of the Supper. It is in the same context at the

Last Supper that Jesus speaks of Himself as the Vine, including the disciples

who are branches but who have to be “ purged ” in order to bring forth fruit.

And then He adds :
“ Now ye are clean through the Word that I have spoken

unto you ” (John 15:3; cf. Isaiah 6 : 7). Here He is recalling Jeremiah 2 :

2 1 f. : “I had planted thee a vine of truth, wholly of pure seed : how then art

thou turned into the degenerate plant of a strange vine unto me ? For
though thou wash thee with lye and take much soap, yet thine iniquity is

marked before me, saith the Lord God.” In contrast Jesus claims to

be the Vine of Truth (cf. 14 : 6) who incorporates the branches into Him-
self, cleanses them through His Word, pours out the Spirit of Truth upon
them (16 : 13) that they may be sanctified through the Truth which is the

Word of God (17 : 17). In order to accomplish this for them He sanctifies

Himself that they also might be sanctified through the Truth (17 : 19).

That is why here before the Supper begins, Jesus washes the feet of the

disciples that they may have part in Him (13 : 8). The efficacy of Baptism
is the cleansing which Christ has wrought for us in His self-offering in death
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on the Cross, but that is a cleansing which through the Word and Spirit He
continually mediates to those who are once baptized into Him.

(b) It is illuminating to recall also the Old Testament rite for the cleansing

of a leper, which, we remember, Jesus commanded a leper to perform after

He had healed him (Mark 6:11; Luke 9 : 5). The leper was reckoned a
dead man with no civil status or social rights. If he was healed he had
to be cleansed and reinitiated into the Holy People. That initiation involved

a double rite. The first part was a remarkable reduplication, with two
birds instead of two goats, of the ceremony on the Day of Atonement. Here
one bird was sacrificed and its blood allowed to fall into running water, and
the other bird was baptized into that water and blood and then released.

The other part of the rite was an equally remarkable reduplication of the

ceremonies through which the sons of Aaron were consecrated into priestly

office, of which we have just spoken. The leper was thus baptized from
death, reinserted through atonement into the Covenant and reconsecrated

as a member of the priestly people. The significance of that initiation

seems to have been carried over into Christian Baptism to interpret it as

a washing from uncleanness, a priestly cleansing and consecration, and an
insertion into the Church as the Holy People of God.

Thus St Paul writes to the Corinthians after speaking of the awful
uncleanness in which they had been involved :

“ Such were some of you :

but ye are washed, but ye are sanctified, but ye are justified in the name
of the Lord Jesus, and by the Spirit of our God ” (1 Corinthians 6 : 11). His
language to the Ephesians (5 : 26 f.), which, as we have seen, goes back to

Ezekiel 16, also recalls the same thing, for the Church is through Baptism
to be presented to Christ without spot or wrinkle or any such thing, holy
and without blemish.

Christian Baptism is, therefore, not to be understood in terms of the
ritual bath of late Judaism, but rather in terms of the cleansing effected

by the blood of the Covenant shed for remission of sins. The fulfilment of

the Old Testament rites of atonement and cleansing in the death of Christ

means the abrogation of those rites. Compared to the Sacrifice of Christ

they are but carnal commandments having no efficacy in themselves. Their
sole purpose was to point to Christ and to God’s act of real atonement in

Him. Because Christian Baptism is a Sacrament of the actual atonement,
and because it is to God we appeal in the Sacrament, Baptism is spoken of

as saving us and not as a mere ceremony of washing (1 Peter 3 : 21). This
Sacrament is well described in Titus 3 : 5 f. :

“ Not by works of righteous-

ness which we have done, but according to His mercy He saved us, by the

washing (or laver) of regeneration and renewing of the Holy Spirit which He
shed on us abundantly through Jesus Christ our Saviour, that being justified

by His grace, we should be made heirs according to the hope of eternal life
’ ’

{cf . the parallel in Titus 2 : Ilf.).

Immersion and Affusion.

When Baptism is thought of as washing from sin and as the counterpart
of the sprinkling of the Blood of Christ upon our conscience (Hebrews 10 : 22 ;

1 Peter 1 : 2, etc.), it is apparent that both the language and the rites of the
New Testament reflect the double form of liturgical cleansing in the Old
Testament : immersion and sprinkling. Christian Baptism is not a rite

of ceremonial purification. It is an ordinance in which God acts upon us
redemptively and creatively in the death and resurrection of Christ, so
that the efficacy of Baptism is the efficacy of that death and resurrection.

Therefore it is not a matter of importance which Old Testament ante-
cedent we follow

—

i.e., whether much water is used as in immersion, or little
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water is used as in pouring or sprinkling. Certainly when Baptism is thought
of as dying and being buried with Christ, and as rising again with Him, its

significance is most potently apparent in total immersion. When Baptism
is thought of as God’s act of cleansing from sin in the Blood of Christ, then
sprinkling or pouring is adequate for the signification. When the Christian
Church saw in this the fulfilment of the prophecies interpreting the Old
Testament rites Messianically, it was inevitable that the Church would
give heed to them.

One of the most notable of these is Ezekiel 36 : 25 f. : “I will sprinkle
clean water upon you, and ye shall be clean : from all your filthiness and
from all your idols will I cleanse you. A new heart also will I give you,
and a new spirit I will put within you. And I will take away the stony
heart out of your flesh, and I will give you an heart of flesh. And I will put
my Spirit within you, and cause you to walk in my statutes, and ye shall

keep my judgments, and do them ” (c/. also Joel 2 : 32 f.). There Ezekiel
used the language not only of circumcision but of sprinkling, and that is

precisely what was taken over and applied by the Christian Church to
Baptism, circumcision linking Baptism both with crucifixion and cleansing
or the putting away of the flesh of sin, and sprinkling linking Baptism
with the Blood of Christ shed as the Blood of the New Covenant, shed for

many for the remission of sins.

We have no precise information about the exact rite of Christian Baptism
in the New Testament. Giving full weight to the relationship of New
Testament Baptism to the Old Testament Covenant rites and to the earliest

Christian evidence, it would appear that both total immersion and affusion

were in use and sometimes both together. Certainly it is total immersion
that supplies the ordinance with its most vivid representation. Whatever
the actual method used, immersion or pouring, or both, the understanding of
Baptism as a saving act of cleansing is always present. It is both a cleansing

from sin in the Blood of Christ and a new birth through the quickening
power of the Holy Spirit. As such it is an act upon the conscience granting
repentance, an act upon the mind granting illumination, and an act upon
the whole man granting sanctification in Christ.

VI. THE FORMULATION OF THE DOCTRINE OF BAPTISM.

The foregoing account of the teaching of the Apostolic Church about
Christian Baptism reveals that our traditional formulation of the doctrine

of Baptism needs correction. To speak of Baptism as “an outward and
visible sign of an inward and spiritual grace,” is not the language of the
New Testament. It is significant that in no New Testament passage
dealing with the Sacraments are they spoken of as conveying “ grace.”

The dualism of this traditional definition obscures the fact that Baptism is

primarily related to the Person and Work of Christ. The formulation of
the doctrine of Baptism must find a way of stating the relation between
the Act of God in Holy Baptism and the act of man who is baptized into

Christ.

There are two primary and related issues involved here which require

elucidation
:

(a) The relation between God’s covenant faithfulness and our

faith, between the divine adoption of us in Christ and our obedience to Him.

(
b

)
The Christological pattern of the doctrine. If we are baptized into Christ

so that Christ is formed within us, and the Cliristological pattern is made
to appear in us, then our understanding and even our formulation of the
doctrine of Baptism must likewise partake of that pattern.

(1) The whole Bible speaks about the act of God upon man in creation
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and in history, particularly in the history of the covenanted people. It is

in those terms that it speaks of man’s responsibility before God. All this,

comes to a sharp focus in Christian Baptism.
In Baptism it is God the Creator who acts upon us, God who created

man in His own image, to reflect His Glory, and to respond to His Word in

thankfulness and obedience. In the Biblical doctrine of creation God does
not consult man when He creates him, and is not answerable to man any
more than the potter is answerable to the clay which he moulds in his hands.
“ Shall the thing formed say to him that formed it, why hast thou made
me thus ? ” (Romans 9 : 20). This does not mean that God the Creator
treats man like dust, but on the contrary that God calls man into responsible

relation to Himself, so that every man must give an account of himself to

God (Romans 14 : 12). Man is created into a responsible relation from the
moment he draws breath. It was not of his choosing that he was born,
and made in God’s image to respond to Him, but he cannot therefore dis-

claim responsibility. By his very creation he is committed to responsibility.

In making man to reflect His glory God has exercised His creative power in

such a way as to bring man into a relation with Himself. Man’s whole
being is bound up with response to God’s Word. It is in that response
that man finds his true life.

This can be put in another way by saying that God creates through His
Word. That creative activity through the Word is two-fold : (

a
) The

Word commands and it is done :
“ And God said, let there be light and there

was light.” Man too was created by the command of God’s Word.
(
b ) This

same Word in creating him as man addresses him, gives him a name, and
gives him a helpmeet to whom he in turn gives a name. And together
man and woman, in their mutual society as one man, reflect the glory of

i God in thankful obedience to His Word.
The creative activity of God in Baptism is not different from that. It is

the same Creator and the same Word of God. But here the creature is

re-created, and redeemed. Here also the creative activity of God through
the Word is two-fold

:
(a) It is the creative act of God which calls us into

being, adopting us as His children. (b) It is the Word which addresses us
and calls us by name and asks of us our obedience and love. As we were
originally created in the image of God to reflect His glory and respond to
His love, so in Baptism we are re-created in that image and are given a
new name in Jesus Christ. Infants baptized into the name of Christ are

renewed in the image of God through Christ who is the express image of
God. They are no more responsible for their being baptized than for their

being created. But as they were created into responsibility, so in their

re-creation they are baptized into responsibility. They are baptized into

Christ, summoned to confess His name. Whatsoever they do in word or
deed, they are summoned to do in His name, in responsibility to Jesus
Christ as Saviour and Lord.

To see how that is applied in the language of the Bible to Baptism we
have to look more closely at that language. The Old Testament thinks of
word not only as word or inner meaning but as event. When a word spoken
is enacted as historical event, then it is regarded as true. When this word

j

is credited as truth it is answered with Amen. That is supremely true of
God’s Word. God’s Word is Truth because His deeds correspond to His
words. Between God’s Word and His actions there is a relation of faithful-

ness or truth. Thus when the Word of God spoken by a prophet reveals

|
God and establishes His will there is His Truth. God’s Truth is fulfilled

j

and actualised.

This is precisely the language used in the New Testament of Jesus Christ-

as the Word of God made flesh. Here the Word of God has become historical

event in a Man who is wholly faithful to the Father and who as such is the
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Truth. And because He is the Truth, keeping faith with God the Father,
He speaks as the Amen. “Amen, amen I say unto you. . .

.” “He is

the Amen, the faithful and true Witness ” (Revelation 3 : 14). Another
word for Amen used by Judaism in the time of Christ was ‘ seal.’ The
amen after a prayer was said to be its seal. In the Temple liturgy at Jeru-
salem the amen was a solemn one in the form of a benediction, such as
“ God blessed for ever, Amen ” (which, for example, Paul uses in Romans
9 : 5 f

. ; cf. 1 : 25 ;
11 : 36 ; 15 : 33). In the country synagogues, how-

ever, prayers were sealed with a plain Amen. The amen was thought of as
setting the seal of truth to the prayer.

The term seal (sphragis), however, was used then, as today, in a double
sense. It meant either that which sealed something else, or the imprint
made in sealing (c/. homoima, Romans 6:5).

At His Baptism Jesus Christ was sealed by God the Father as His Son
and as the Suffering Servant (John 6 : 27). He was sealed by being anointed
with the Holy Spirit to preach and fulfil the Word of God (Luke 4 : 18 ;

Acts 4 : 27 ;
10 : 38 ; Hebrews 1 : 9). In fulfilment of His mission as the

Son of God and in His fulfilment of the Word of God, Ho was the Truth, for

He kept faith or truth with the Father, and was obedient even unto death
as the Servant sent by God. “ He was the Amen, the faithful and true

witness ” (Revelation 3 : 14). But Christ is Amen in a double sense. He
is God's Amen or Yea to His promises, and He is the Amen of obedience to

God, and so He is our Amen to God.
When we are baptized into the name of Christ who died for us and

yielded to God the obedience which we are unable to yield, we and our
children are also anointed by the Spirit and given the chrism of truth (1 John
2 : 20, 27). We are also sealed with His Spirit of promise, because through
Christ the promise is unto us and our children (Ephesians 1 : 13; 4 : 30

;

Acts 2 : 38 f. ). “ For all the promises of God are in him Yea and in him
Amen, unto the glory of God by us. Now he who establishes us with you
in Christ, and has anointed us is God, who has also sealed us and given
the earnest of the Spirit in our hearts ” (2 Corinthians 1 : 20 f.). Through
this sealing we have received the Spirit of adoption or sonship whereby we
cry, like Christ (Mark 14 : 36), Abba, Father (Romans 8:15; Galatians 4 : 6).

God seals us who are baptised into Christ as His sons, and we answer by
crying Our Father. In answering H is word by faith, we say Amen, and thus
bear witness to His Truth. Baptism, thus, is on the one hand God’s sealing

of us, but on the other hand it is our act of witness whereby we set our seal

to God’s Truth. Thus when as adult converts we are baptized into the

name of Christ, or when as parents we bring our children to be baptized into

His name, we confess that Jesus Christ is the Son of God and set our seal

to this that God is true who acknowledged Jesus Christ as His Son when
He was baptized. “ He that hath received his testimony set to his seal

that God is true. For he whom God has sent speaks the words of God :

for God gives not the Spirit by measure unto him. For the Father loves

the Son and has given all things into his hand ” (John 3 : 33 f.).

As we are baptized into the name of Christ it is God who seals us in that

name. Thus apparently with reference to the words of Isaiah :
“ Fear not

for I have redeemed thee. I have called thee by thy name. Thou art mine.

When thou passest through the waters I will be with thee ” (Isaiah 43 : 1-2),

2 Timothy 2 : 19 says :
“ The foundation of God stands sure, having this

seal, The Lord knows them that are His ”

—

i.e., those who “ name the name
of the Lord.” In the Apocalypse these are spoken of as those who have
been sealed on their foreheads with the seal of God (Revelation 7:2; 9:4),
that is the name of Christ the Lamb of God (Revelation 22 : 3 f.) represented

in the mark of the Cross in Baptism (following Ezekiel 9 : 4 f
. ; cf. 1 Peter

4:14-17).
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In Pauline language this is to put on Christ who is the image of the

invisible God (2 Corinthians 4:4; Colossians 1 : 15) and to be transformed

into His image (2 Corinthians 3:18). In other words, it is in Baptism that

we are re-created in the image of God in Christ, sealed as sons of the Father,

and initiated into the whole life of obedience.

All this has, however, to be understood in terms of the Covenant relation

between God and His people. In the Biblical language truth does not refer

to metaphysical truth, but to what is grounded on God’s faithfulness. It

is not truth as a static quality or entity but as active, efficacious reality,

the reality of God in Covenant relationship. The steadfastness of God is

the ground of all truth. Primarily truth refers to God’s being true to Him-
self, His faithfulness or consistency. Because God is steadfastly true to

Himself He always keeps truth or faith with His people, and requires them
to keep truth or faith with Him. That is His Holiness. “ Be ye holy, for

I am holy.” It is for that reason that the Hebrew word for truth (emeth) is

frequently translated in the Greek Bible by faith (pistis) or righteousness

(dikaiosttne). Because truth refers to God’s relation to His people in

faithfulness and righteousness, and man’s corresponding relation to Him,
the Biblical meaning of truth is living, acting, doing, speaking the truth.

It concerns the total person who speaks the truth, does the truth, walks
in the truth, and grows in it and knows it.

The whole story of the Bible, however, shows that while God keeps truth

and faith with man, man is unfaithful. Even the chosen people prove
utterly faithless. In this situation God’s truth becomes His judgment, for

He continues to remain steadfastly true to Himself in His righteousness

and love. He keeps truth and faith with His Covenant people in judging
their unfaithfulness. God still remains faithful to His Word. He will

bring His promises to pass, in spite of all the sin of man, and will establish

His Will among men in truth. Thus Truth becomes a great Messianic term
in the prophets who speak of a day when God’s Word will be established

and His Kingdom will come—then truth shall spring out of the earth (cf.

Isaiah 16 : 5 ; 65 : 6 ; Psalms 85 : 11). That will be fulfilled through the
Servant of the Lord, for in Him the Covenant will be fully realised (Isaiah

42 and 49). This is precisely what is fulfilled in Christ who is the Way, the
Truth and the Life (John 14 : 6), or as Paul puts it characteristically :

“ Christ has been made the minister of circumcision to confirm the promises
given to the Fathers, that the Gentiles might glorify God for his mercy ”

(Romans 15 : 8, 9). The Truth of God for His Covenant people which was
only sacramentally done into the flesh in circumcision, as the sign and seal

of the Covenant, and indeed of imputed righteousness (Romans 2 : 25 f. ;

4 : 1 ff.), is in Jesus as the Servant of the Lord completely done into our
flesh (Colossians 2:10ff.). Ho completely fulfils the Old Testament
prophecies (cf. Acts 3 : 21). In Him all the promises of God are Yea and
Amen (2 Corinthians 1 : 20).

In the application of this teaching to Baptism two facts must be made
clear.

(a) Baptism takes place within the Covenant relation between God anti

His people in which His promises are fulfilled and we are sealed with the
Spirit of promise (Acts 2 : 38 f.

; cf. 3:25; Ephesians 1 : 13 f., etc.). Within
this covenantal relation God requires faith, for we are baptized into the
New Covenant, into the obedience and service of Christ. And so Peter
preached repentance and Paul proclaimed justification by faith, and the
expression “ baptized into Christ ” becomes equivalent to “ believing into
Christ.” Apart from repentance and faith Christian Baptism is unthinkable.
The Gospel calls men to account, to decision, and to confession of the name

D
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of Christ, and all that is focused in Baptism. But Baptism which takes
place in a Covenant relation between God and His people and requires faith
and obedience, declares that it is not by our believing that we are saved,
but by God alone. We cannot be saved apart from faith, if we grow up
into responsible life, but faith relies entirely upon the faithfulness of Christ.
“ He that believeth and is baptised shall be saved. ... So then after the
Lord had spoken to them, he was received up into heaven, and set on the
right hand of God. And they went forth and preached everywhere, the
Lord working with them and confirming the word with signs following ”

(Mark 16 : 19). In all our preaching and baptising it is He who acts as
Saviour, who begins our faith a?id who brings it to its completion (Hebrews
12 : 2). In that Christ remains entirely faithful (Hebrews 2 : 17 ; 3:2;
10 : 2, 3). “ Faithful is He who called us, who also will do it ” (1 Thessalon-
ians 5 : 24 ; 1 Corinthians 1:9). “ Shall unbelief make the faithfulness of
God without effect ? ” (Romans 3:3). “ All men have not faith, but the
Lord is faithful who will establish and guard you from evil ” (2 Thessalon-
ians 3 : 3). In Baptism, therefore, “ God has begotten us by the resurrec-

tion of Jesus Christ from the dead, into an inheritance, incorruptible, and
undefiled, and that does not fade away, preserved in heaven for you who
are guarded by God’s power through faith unto salvation ready to be
revealed in the last time ” (1 Peter 1 : 3-5).

Our salvation does not depend upon our faithfulness, else who would be
saved ? To be baptized is to be baptized out of our self, to put off the old

man, and to be baptized into another, into Christ, and it is He who saves
us and He alone. The ground of Baptism is not therefore our faith but
the faithfulness of Christ. In Him God has kept Covenant and faith with
His people and the promise is to us and to our children. Baptism is not
therefore a Sacrament of our faith, or a Sacrament of our repentance or our
experience of Christ, but a Sacrament of the Gospel, a Sacrament in which
Salvation is bestowed upon us from beyond us by pure grace. That is why
in Baptism the rational order which we posit is reversed. “ Ye have not
chosen me, but I have chosen you ” (John 15 : 16). “ Herein is love, not that
we loved God but that He loved us and sent His Son to be the propitiation

for our sins ” (1 John 4 : 10). What counts is not our feeble grasp of the

hand of God but His mighty grasp of us, and it is into the name of this God
that we are baptized.

(6) Baptism tells us that we have no answer to God except the Answer
of Christ Himself. “ Nothing in my hand I bring. Simply to Thy Cross I

cling.” He died for us. In an act of substitutionary sacrifice He took our

place, the Just for the unjust. And it is on that ground alone that we are

baptized, and call upon the name of the Lord. We believe and must
believe, but even in our believing we confess that it is not we but Christ

who acts for us, for we are crucified in Him (Galatians 2 : 20). The “ I,

yet not I ” applies as much to our believing and our repenting as to our

crucifixion and our living in Christ.

Baptism is the Saorament of Substitution.

Jesus Christ died for us and in our place as the Mediator who is God and
Man in one Person. His substitutionary death speaks to us not only of

the act of God for us on the Cross (an act which we could not undertake),

but it also refers to His act as Man for us, in offering obedience to God
(an obedience which we could not offer). He is our Amen to God, for He
brought our human will to acquiesce in the divine judgment, and He bent

the will of man to perfect obedience to the Father. “Not my will but

thine be done ” (Luke 22 : 42, etc.). Throughout the whole course of His
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obedience from birth to crucifixion He offered Himself to God in our name,
offering our will and our response. He was our Amen.

The Gospel proclaims Christ as our Saviour and calls upon us to repent

and believe, but it tells us that Christ has already answered for us. He
has taken all the responsibility that is ours and shouldered it before God,
and we are accepted of God in Him for His sake. That is why we are

baptized, for we are baptized into His obedience ;
we are baptized into His

name so that we can stand before God in His name and not in our own
name. We can stand before God claiming Christ as our Response, as our
Advocate, taking shelter in His name with which we are now named.

The Gospel summons us to repentance and self-denial before the Cross,

but this is repentance in which we gladly place ourselves under judgment,
m which the act of God’s justification in Christ displaces us, and dispossesses

us of all right and truth of our own, in order that Christ alone may be our
Right and Truth. In Holy Baptism it belongs to our great comfort and
joy to place ourselves and our children under the judgment of the death of

Christ, under God’s act of justification, because it is in that justification

alone that we find our right and truth in Christ Jesus. That He is our
Righteousness is the message of the Gospel. That is why Christian repent-

ance is repentance in which we place ourselves under the judgment of the
Cross, place our righteousness and tmth not in ourselves, not even in our
repentance or faith, but in Christ alone. Far from being a Sacrament of
our repentance or of our faith, or of conversion. Baptism is the Sacrament
in which we are baptized out of ourselves into Christ. We are unable to

repent as we would, but He gives us repentance and remission of sins. We
are baptized into Hun who, bearing our sin and guilt, and bringing in Him-
self the perfect submission of man to God, confessed the sins of the world
and bore the divine judgment upon it. It is in Him alone that we are
baptized into true repentance, for in Him we are brought to acquiesce with
God in the divine judgment of our sin and to accept the forgiveness of
His grace. We are unable to be obedient to the will of God and prove
disobedient again and again, despairing of ourselves, but Baptism tells us
that Jesus who learned obedience in the things He suffered has offered to
God a perfect obedience in our name and in our stead. In our Baptism
into Him He becomes our obedience before God. We are unable to believe,

and ask the Lord to help our unbelief, for we constantly prove faithless,

but Baptism tells us that all the promises of God are completely fulfilled

in Christ, and on the ground of His faithfulness we are baptised into the
name of Christ who stands surety for us. He will never fail us, for no one
can pluck us out of His hand.

Holy Baptism is a Sacrament of the Gospel. The Message of the Gospel
is that in Jesus Christ our life is set on a wholly new basis on the ground of
which we have an entirely new approach to God. While in the Old Cov-
enant our approach to God is on the basis of God’s demand, in the New
Covenant our approach is on the basis of what God has done for us in Jesus
Christ. In the Blood of Christ God has founded a Covenant of love in whioh
He has once and for all committed Himself to us in pure grace, and so
given Himself that He will not and cannot go back on His Word. How
can God go back on the death of His dear Son ? On the ground of this Cov-
enant we may “ have boldness to enter into the holiest by the blood of
Jesus, by the new and living way which he has consecrated for us through
his flesh, for he is the High Priest over the House of God. Let us draw
near with a true heart in full assurance of faith, having our hearts sprinkled
from an evil conscience and our bodies washed with pure water. Let us
hold fast the confession of faith without wavering

; for he is faithful who
promised ” (Hebrews 10 : 19 f.).
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Baptism and Response.

(2) How are we, then, to understand the relation between Christ’s act

for us and our response in Baptism ? If He is our Response and we are
baptized into Him, we are baptized into conformity with Him, so that
even our understanding of Baptism must partake of the Christological

pattern.

Above all we must turn to the Gospels and see how they speak of Christ’s

action upon sinners such as we are. He the Incarnate Son of God invaded
our humanity pouring out His love in compassion for sinners, the sick and
the suffering, and by the finger of God cast out demons and fought back
the powers of darkness triumphing over them all. He laid His hands upon
the sick and rebuked the fevers, and by His creative Word made the
paralysed to walk and even the dead to rise again. He sent His Word
long distances to anxious homes and children sick unto death were
immediately healed. Little ones He took into His arms and blessed

them. The blind were made to see, the deaf to hear, the lame to walk,
the paralysed to use their limbs, the dead to wake up, and the little

children were received into the Kingdom. Some He deliberately provoked
to great faith, others He challenged to leave all and follow Him. From
some He demanded faith that He might heal, from others He demanded
none, as from the dead He raised. Others, such as the child and the servant

in Capernaum, He healed not on their own response, but on the faith of

a parent or a master. He was sovereign over all in His Majesty and
Grace.

No formulation of the doctrine of Baptism can seek to systematise the

actions of Christ. But we can be sure that He does act in Baptism and will

act precisely as He acted during His ministry in Judaea and Galilee, some-
times requiring prior faith, sometimes acting through the faith of parent

or even master, and sometimes without any prior response to His Word of

re-creation and blessing and peace. “ The wind bloweth where it listeth,

and thou hearest the sound thereof, but knowest not whence it cometh
and whither it goeth : so is everyone that is bom of the Spirit ” (John 3 : 8).

The Word of God does not fix the age of Baptism, nor delimit precisely

the operation of the Spirit. Therefore to systematise the actions of Christ

in Baptism according to some rational pattern of our own, either by requir-

ing the priority in time of faith to Baptism, or by asserting the simultan-

eity of regeneration and Sacramental administration, is to do wrong.

Such systematisation is an attempt to control the Holy Spirit.

The Holy Spirit is sent to take the things of Christ and to show them to

us and to lead us into all truth. We can be led into the truth about Baptism
only as we allow the Spirit to show us the pattern of Christ’s action upon
men, women and children, upon the sick, the unconscious and the dead,

for that is the pattern that must be made to appear in our understanding

of Baptism into Christ.

The Analogy of Christ.

We must seek to interpret the doctrine of Baptism according to the

analogy of Christ—following here the Fathers of the Early Church and the

Fathers of the Reformation.
Heresies of two kinds threatened to disintegrate the Church and to

destroy faith in Christ. Those of one sort confounded the human and the

divine natures of Christ, tending to deny His humanity ;
those of the other

sort separated the two natures of Christ, tending to depreciate His deity.
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Against both kinds of error the Church formulated the doctrine of Christ,

speaking of Him as two natures in one Person. In Christ God and Man
are united hypostatieally in such a way that there is no coufusion between
the two natures, and no separation between them. God and Man are Ono
in Jesus Christ, in such a way that He is very God and very Man.

It was in terms of this doctrine that our Reformers sought to understand
the Holy Sacraments. If we are united to Christ, then our union with Him
through the Spirit is to be understood after the analogy of the Person of

Christ. As in the doctrine of Christ the divine and the human natures must
neither be confounded nor be separated, so in the doctrine of the Sacra-

ments the act of God and the act of man must neither be confounded nor
be separated. We cannot penetrate the Mystery of Christ and understand
fully how God and Man are one in Him. That is a Mystery more to be
adored than expressed. Nor can we penetrate into the Mysteries of Bap-
tism and Holy Communion, to give precise expression of the relation between
the Act of God and the act of man in them. As the Church found it neces-

sary to repudiate errors that separated the divine and the human natures
in Christ or confounded them, so we must repudiate errors that seek to

confound the divine and the human aspects of the Sacraments and those
which seek to separate them.

In regard to the Lord’s Supper there are two grave errors. On the one
hand there is the error of transubstantiation taught by the Roman Church
in which the elements of bread and wine are confounded with the real

presence of Christ. On the other hand there is the error common to many
Churches which separates the elements of bread and wine from the real

presence of Christ, so that they are only memorial symbols of the death
on the Cross. In the language of the Reformers, one error confuses the sign

with the thing signified, and the other separates the sign from the thing
signified.

The same errors are found with regard to the doctrine of Holy
Scripture. One error confounds the Word of man with the Word of God,
transubstantiating the word of man into the Word of God, and the other
error separates the word of man in the Bible from the Word of God, making
the Bible merely a record of historical Revelation.

Similarly there are two serious errors with regard to the doctrine of
Holy Baptism : (a) One error confuses the act of man with the act of God,
the sign with the thing signified, and turns Baptism in water into an ex
opere operate event. This is the error of Rome, (b) The other error separ-
ates the act of man, who baptizes in water, from the act of God who baptizes
in the Spirit, thus separating the sign from the reality signified. This is a
common misunderstanding today. Baptism in water and Baptism in the
Spirit, through which we are baptized with Christ’s Baptism, have been
joined together by God’s command and promise. What God has joined
together let not man put asunder. It was through the application of the
analogy of Christ in this way to the doctrine of the Church and Sacraments
that our Reformers directed us away from the heresies of Rome on the one
hand, the heresies of the humanists and the Anabaptists on the other hand.
It is on that foundation that our own Confessional Documents are written.
We believe that it is only by taking the same way that we can avoid mistakes
and errors today and bring back to the understanding of our people the
greatness and wonder of this Holy Ordinance which was given by the risen
Lord to incorporate us into His Body.

In the New Testament Baptism is given a supreme place. It is of prim-
ary importance that the same great place be found for Baptism in the
Church of Scotland today. The Commission believes that the recovery in
much fuller measure of the Biblical significance and practice of Baptism
will contribute immeasurably to the whole life of the Church, in a quick-
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ened understanding of the Christian faith, in the building up of the Church
as the Body of Christ, in the whole pattern of Christian living especially
in the family, and in the evangelical witness and mission of the Church at
home and abroad.

In name of the Commission,

THOMAS F. TORRANCE, Convener.
JOHN HERON, Secretary.

Extract Deliverance of the General Assembly of the Church of Scotland
on the foregoing Report.

At Edinburgh, the thirtieth day of May, One thousand nine
hundred and fifty-five years,—

-

Which day the General Assembly of the Church of Scotland being met
and duly constituted,

—

inter alia,

The General Assembly called for the Report of the Special Commission
on Baptism, which was givenbn by the Rev. Professor Thomas F. Torrance,
Convener.

It was moved and seconded

—

1. The General Assembly receive the Interim Report and thank the
Commission for their diligence.

2. The General Assembly instruct the Commission to prepare a short
Study Outline based upon the Interim Report, and to send a copy of the
Interim Report and of the Study Outline to all Ministers and Presbytery
Elders.

3. The General Assembly instruct Presbyteries to appoint a day for a
special Conference upon this Interim Report, and instruct them to send
a report of their findings to the Secretary of the Commission.

4. The General Assembly commend the Commission to the guidance of

Almighty God in their further labours.

It was moved, seconded, and agreed as an amendment of Section 1,

after the word “ Commission,” insert the words—“ and especially the

Convener.”
It was moved, seconded, and agreed as an amendment of Section 2,

after the word “ short,” insert the words—“ and simply expressed.”

It was moved, seconded, and agreed as an addendum to Section 2

—

Add—“ and 30 copies to each of the four theological colleges.”

It was moved, seconded, and agreed as an addendum to Section 3—

-

Add—“ not later than 31st January 1956.”

The Deliverance, as amended, was then agreed to.

Extracted from the Records of the General Assembly of the Church

of Scotland by
J. B. LONGMUIR,

Cl. Eccl. Scot,






